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論文名稱: 論瑪格麗特‧愛特伍《瘋狂亞當三部曲》中新自由主義治理論述，

裸命，生命-形式及無身份 

指導教授：邱彥彬 

研究生：鄧安廷 

論文提要內容： 

 瑪格麗特‧愛特伍的《瘋狂亞當三部曲》描繪了當代讀者所熟悉的世界: 

一個受新自由主義浪潮席捲的社會。當政府權力被龐大財團架空，自由國家的

民主核心價值早已崩解。 

 本篇論文的論點延伸自 Chris Vials 的文章，並試圖以新自由主義統治論述

來解釋小說中民主與極權融為一體的情況。第一章解釋新經濟思維使個人與社

會產生疏離，以統治極端分化的社會階層。第二章則闡述小說中的國家已陷入

例外狀態，法律受到懸置，而圍牆的設立強化了排除生命的機制並且產生 “裸

命”。在最後的章節將探討上帝的園丁會 “生命-形式” 的革命以及《瘋狂亞

當》的主角澤伯所展現的 “無身份” 抵抗的可能性。 

 如同書中角色，身處於當代的讀者正受到這股 “未來的浪潮” 推進向前卻

同時又受到過去的夢靨所困。世界大戰、猶太人集中營不只是已過去的歷史事

實，他們以不同形式再現且縈繞不去。如何撿拾過去的傷痛與錯誤，承接死去
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之人的意志正是我們必須肩負的責任。 

 

 

 

 

 

關鍵字：《瘋狂亞當三部曲》、瑪格麗特‧愛特伍、新自由主義、治理性、裸

命、生命-形式、無身份。 
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Abstract 

In Margaret Atwood’s MaddAddam trilogy, the author imagines a near future that 

is too familiar for the reader who live in the contemporary period, a neoliberal society. 

Through the depiction of a hollowed-out nation replaced by a giant consortium, she 

lays bare a truth that democracy is going to collapse.  

Based on Chris Vials’ article, “Margaret Atwood’s Dystopic Fiction and the 

Contradictions of Neoliberal Freedom,” this thesis furthers to elaborate the integration 

of democratic regime and totalitarianism by discourse of neoliberal governance: the 

neoliberal rationality alienates individuals, uniting the divided social stratifications. In 

the second part, I suggest that the nation falls into an anarchy since it has already 

entered into a state of exception, which gives rise to “bare life.” The exclusion 

mechanism is represented by the construction of “the Walls.” The third chapter aims 

to discuss the possibility of resisting the new form of sovereign power in practice of 

the God’s Gardeners about how to live “form-of-life” and politics of “(non)-identity” 

deployed by Zeb, the protagonist of MaddAddam. 

Like the characters, we stand in the intersection of the “Wave of future” and the 

recurring nightmare in the past. Global wars and concentration camp are not only 

historical facts but recurring events. It is our responsibility to recall the memory, 

remember the pain, and inherit the will of the dead. 

 

Keywords: MaddAddam trilogy, Margaret Atwood, neoliberalism, governmentality, 

bare life, form-of-life, (non)-identity.   
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Introduction 

Margaret Atwood’s MaddAddam trilogy begins by a narrator, Jimmy/ the 

Snowman who wanders around wasteland of the “new” United States. He leads the 

green-eyed children of Crake after the apocalypse caused by Crake’s pills of 

Blysspluss. The story depicts a world immersed with grotesque hybrid creatures, 

clones and pollution, generating discussion from various dimensions and theories 

such as ecology, feminism, post-humanism and post-modernism. The depiction of 

American scenes has a strong connection with the current social issues. This thesis 

explores neoliberal discourse and its reverse side. Also, I follow Agamben’s 

philosophy to look for new capacity for interpretation.    

Oryx and Crake depicts the class hierarchies with division of the walled 

Compounders living in the northern America and the contagious, chaotic, “free” city 

town, the Pleeblands. The Compounds are safer and cleaner places for the upper 

echelons: the scientists, engineers and their relatives. To protect the elites from the 

dangerous pleebians, the corporations obstruct the outsiders by the construction of 

Walls. Through Jimmy’s perspective, Oryx and Crake introduces the privileged but 

enclosed life in the Compounds. In contrast, The Year of the Flood demonstrates the 

appearance of a lower social stratification, the pleeblands, with two viewpoints from 

Toby and Ren. They are members of the God’s Gardeners, a religious cult carrying 

non-violent revolution against the CorpSeCorps. The two protagonists under the 

influence of the Gardeners go to different ways: Toby receives assistance and power 

from the Gardener’s creed, which gradually remodels her ego to change her life; Ren 

abandons it and transforms into a Compounder after being taken away by her mother 

Lucerne. Compared with the former novels, the finale is often posed as a supplement. 

MaddAddam depicts what happened between leader of the eco-terrorist group, 
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MaddAddam Zeb and his half-brother Adam, leader of the God’s Gardener, a pacifist 

and theologian. The story ends at integration of the post-apocalypse survivors and the 

Crakers: Toby replaces Jimmy’s role to tell stories to Crakers; some female survivors 

giving birth to Craker’s children signifies an integration of the old and new human 

beings. 

Different from the traditional science fictions, Atwood’s “speculative novels” 

have its special narrative technique, which links context of history, culture and politics 

in the contemporary epoch. She addresses her concern to contemporary social issues 

through the episode of ecological damages, extinction of species, severe climate 

change and the man-made catastrophe. The waterless flood, the vital “Red Death 

made by Crake, has something to do with the outbreak of disease, SARS, in 2002. 

WHO proclaimed the high mortality rates of Ebola in 2013, the same year when the 

finale MaddAddam was published. However, the representation of problematic 

biotechnology meets harsh criticism. Anthony Griffiths lambastes Atwood’s 

anti-technology stance. He criticizes that the description of gene-engineering and 

biology is formed from her reading of the popular media, and the negative description 

of genetic modification causes misunderstanding of the real scientific problems which 

really need attention (1-2). However, it is meaningless to criticize whether the fiction 

presents “truth of science” or not since she always talks about people rather than 

technology only (Atwood, Interview). Grayson Cooke in “Technics and the human at 

zero-hour: Margaret Atwood’s Oryx and Crake” has addressed that it is human who 

should take responsibility for the apocalypse since “Technology is ‘neutral’; guns 

don’t kill people—people do” (65). Who kills the people? Who should take 

responsibility of the apocalypse? 

Crake is undoubtedly the murder. He has made a conclusion that mankind is the 
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problem: over population is a disease. However, whether Crake is the cause of the end 

of humans? In addition, we should notice why Crake attributes all problems to 

population explosion, which appears to be too simple for a scientist, giving up other 

possible resolution but inventing the bio-terrorist project.  

Crake’s acts trigger discussions. Many critics try to explore the motivation. 

Labudová regards Crake as a cruel, cold and blooded person who has “emotional 

detachment” that gives rise to his lack of sympathy on human beings (138). Howells 

contends that Crake may have suffered from Asperger’s Syndrome and Atwood 

implies it in the name of Crake’s college Watson Crick Institute, the nickname of the 

Asperger’s U (Margaret Atwood 178). Howells suggests that Crake takes the 

cataclysm as an extensive game outside the chess board, the game of “Blood and 

Roses” and of “Extinctathon” (176). Ingersoll even calls Crake “the Father of all Mad 

Scientists, Frankenstein” (119). However, attributing the apocalypse to the character 

flaws is a simplification. When looking into the cause of the becoming of bio-terrorist, 

it is necessary to examine the issue in aspect of power structure. It is the problematic 

society that grows the monster. 

Most critics have noticed corporate power, the social hierarchy and dominance of 

the privileged Compounders. Huang’s thesis Reading Biotechnology: Margaret 

Atwood’s Oryx and Crake examines that the process of the biotechnology is 

manipulated by the global market and power of transnational corporations. Because of 

the trend of global market, the Third World’s natural resources are extremely 

exploited and collected to the western developed countries.  

Recently the comments turn the light on power discourse. In The Regime of 

Bio-power: Resistance and the Care of the Self in Margaret Atwood’s Oryx and Crake, 

the thesis rests upon Foucault’s idea of biopower. Huang argues that the class 
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hierarchies are caused by operation of disciplinary power by schools, institutions, 

companies etc. producing docile body. The power working conjunction with scientific 

knowledge produces docile body and puts life into consideration for governance. 

However, the way of governance with respect to neoliberalism discourse has not 

received enough attention. One thing should be noted is that in spite of conducting 

disciplinary power, the techniques of governance have become more “economic” and 

“democratic.” Lemke has addressed that governmental techniques operate not by 

exerting suppression but by “powers of freedom” (“Foucault, Politics and Failure” 

40). 

It is not the first time Atwood voices her concern for the governance. Before 

going into the textual analysis, I would like to look into the distinction of the trilogy 

and The Handmaid’s Tale. The Handmaid’s Tale is Atwood’s most popular novel since 

its publication in 1985. It portrays a theocracy with decreased civil rights to criticize

the “extreme right-wing political movements” (Howells, Margaret Atwood 94). On 

the other hand, the trilogy depicts no traces of omnipresent government but the

overwhelming corporate power. It is interesting that Atwood changes the setting from

a theocracy to a democratic regime. This point may give us clues to figure out the 

author’s reflection on the current issues. 

From The Handmaid’s Tale to MaddAddam trilogy 

The correlation between Margaret Atwood’s The Handmaid’s Tale and 

MaddAddam Trilogy is rather significant. They both envision a near future of the 

United States. But the setting shifts from a totalitarian dictatorship to the democratic 

regime signifying Atwood’s change of her reflection on social issue and political 

events from 1985 (when The Handmaid’s Tale was published) to 2003 (when Oryx 

and Crake, and The Year of the Flood, MaddAddam was published later in 2009, 
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2013). Howells has suggested that in many aspects Oryx and Crake should be viewed 

as a sequel to The Handmaid’s Tale: the severe environmental pollution, which 

depopulates the totalitarian state in the earlier novel, has escalated into worldwide 

climate destruction in the later; “the late twentieth-century western trend towards 

mass consumerism, which Gilead tried to reverse” by Christian moral values and 

religious doctrines, goes to “consumerist decadence in a high-tech world” (“Margaret 

Atwood’s Dystopian Visions” 161). Apparently, the satirical critique of the right-wing 

and feminist protest in early 1980s shifts to the critique of consumerist society. 

If The Handmaid’s Tale delineates a despotic government—Gilead—after a 

military coup wiping out the democratic apparatus, MaddAddam trilogy requires us to 

imagine a liberal state infused with the capitalist power. Gilead is subverted by an 

army, which assassins the president and sabotages the Congress, declaring a state of 

emergency in order to defend the “Islamic fanatics” (Atwood, The Handmaid’s Tale 

174). The military force suspends the Constitution to take people’s individual freedom 

and replace it by a code of social hierarchy: Commanders, Wives, Aunts, Handmaids, 

Guardians, Econowives, and Unwomen. Among them, the Eyes spy everything for the 

government and anyone can be one of the Eyes: “The Eyes of God run over all the 

earth” (193). This power structure is similar to Foucault’s idea of “panopticism.” The 

mechanism of Panopticon is an apparatus and exercise of power, “dissociating the 

see/being seen dyad (Discipline and Punish 202). That is to say, the individuals are 

seen without seeing, and they are always supervised by the whole society. The 

Handmaid’s Tale presents a disciplinary power with strict technique of surveillance. 

On the contrary, the trilogy begins at a democratic regime. The country has freedom 

of election, but it has already lost core of democratic value. Democracy has been 

neutralized masking the increasing corporate power. The trilogy manifests reverse 
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side of neoliberalism in the twenty-first century with its outcome—the economic 

inequality: 

“On the third hand (for there’s always a hidden hand), the democratic 

form of government we have extolled and promoted in the West for 

centuries is being undermined from within by super-surveillance 

technologies and the power of corporate money. When 1% of the 

population controls over 80% of the wealth, you have a top-heavy 

social pyramid that’s inherently unstable.” (Atwood, “Why I wrote 

MaddAddam”) 

In the spectrum of economic-political, it is easy to notice Atwood’s intention to 

criticize neoliberalism through her eerily precise prediction to the world. The critique 

of corporate power resonates with the protest on September 17, 2011, Occupy 

Wall-Street movement, the anti-corporation force gave rise to fight against the wave 

of neoliberalism. This event rose for the extreme inequality and wealth distribution in 

America. Between 1980 and 2008, the total income has been driven and accrued by 

the minor households share, making the United States one of the most unequal 

countries in the world. A previous report by the congressional committee discovered 

that “the after-tax income of the richest 0.1% rose 400% between 1979 and 2005” 

(Patankar and Kadirgamar). The fiction appears to reflect the situation of inequality 

and increasing class division in the United States.  

In “Margaret Atwood’s Dystopic Fiction and the Contradictions of Neoliberal 

freedom,” Chris Vials has pointed out that Atwood illustrates an “anti-neoliberalism” 

vision: consumer capitalism destroys liberal freedoms without the mediation of a 

centralized state (238-39). Individual freedom guaranteed by neoliberalism is 

ultimately collapsed by the Corps-reigned regime since “tyranny inherent in its very 



‧
國

立
政 治

大

學
‧

N
a

t io
na l  Chengch i  U

niv

ers
i t

y

7 

utopian idea of freedom” (237). The Corps crosses over the self-regulating market and 

gradually takes over an entire state. Besides, he uses Agamben’s famous idea of “bare 

life” to explain the operation of class hierarchies. The Compounders sacrifice personal 

freedom for privileges to avoid falling into “the lowest depths of bare life (247). 

Nevertheless, the article has not explained the relation between the two concepts: how 

does the tyranny of economy generate exclusive mechanism?  

Firstly, I look into discourse with respect to neoliberal governmentality: how do 

the people have been governed and how do they respond to the grid of 

governmentality? How does the neoliberal notion exercise dominance and alienation 

as a new form of governance? Extending Vial’s argument, this thesis aims to gauge 

cause of the hierarchy in aspect of neoliberal governmentality conducting alienation 

by logic of economy. In the first chapter I would like to follow Foucault’s arguments 

in The Birth of Biopolitics to examine the trilogy.  

Neoliberal governmentality 

The existence of New New York signifies not only outcome of global warming 

but dominance of oligarchy of consortiums. Neoliberal implementation’s privatization 

and deregulation give rise to the unconstrained corporations that encroach on all 

businesses including military forces, sex trade, academic institutions, food industry. 

The result is the resurrection of the elites and class hierarchies. David Harvey 

addresses that neoliberalist’s belief in competition mechanism in effect conceals 

economical elite’s intention of accumulation by dispossession (A Brief History of 

Neoliberalism 36-37). Here, we need to ask the following questions: how do the 

dwellers of New New York conduct themselves? Why do the class hierarchies return 

to the neoliberal society?  

In the lecture Security, Territory, Population, Foucault elaborates the genealogy 
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of governance from middle ages to the economic rationality exerted in seventeen and 

eighteen century, the art of governmentality: how do the practices of government 

govern people and how do people govern themselves (88)? His next lecture “The birth 

of biopolitics” proceeds to explain his idea about governmentality in terms of 

liberalism and neoliberalism. Thomas Lemke points out that Foucault’s The Birth of 

Biopolitics suggests not economic or political argument but an “art of governing 

people” (Biopolitics: An Advanced Introduction 45). Most importantly, Foucault’s 

biopolitical discourse and analysis on governmentality have changed direction to the 

critique of neoliberalism. It has “moved to the forefront of discourses on both 

contemporary domestic politics of Western democracies and the global politics of the 

neoliberal ‘Empire’” (Prozorov 103). Distinct from the discipline power, the mode of 

governmentality no longer regulates through the institution such as factory, school, 

university, or hospital as the disciplinary power does. Instead, the workplace has been 

shifted from factory to office. It is corporation that has turned into the new icon in the 

postmodern age: “in a society of control, the corporation has replaced the factory, and 

the corporation is a spirit, a gas….We have passed from one animal to the other, from 

the mole to the serpent” (Deleuze, “Postscripts on the Societies of Control” 4-5). 

Foucault’s governmentality proposes a governing way in which “one conducts 

the conduct of men” (The Birth of Biopolitics 186). When the government has reduced 

to the minimum level, the individuals govern themselves. It is a more perfect 

paradigm of “governance without governing” by improvement of self-enterprise. 

Nowadays, this neoliberalism has become a common sense merged with individual 

freedom. Neoliberal freedom goes hand in hand with the global capitalism through 

promulgation of media, institutions, and schools. The collective individuals 

conceptualize and also apply the neoliberal rationality to space of social interaction. 
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But the conflation of economy and social interaction causes alienation between 

mankind and in the labors themselves. The culture of Compounders such as marriage, 

education, human relation entails economic consideration. Furthermore, I borrow 

Michael Hardt and Antonio Negri’s work, Empire to interpret the mafia-like 

corporations in conjunction with the hollowed-out nation, New New York. When the 

state is possessed by neoliberal power as a de-centering neoliberal state, it puts 

individual freedom into crisis.  

Under proliferation of global capitalism working in conjunction with the 

hollowed-centered state, the primacy of economy obscures political technique and 

overrides other social needs like longevity, welfare and health care. Once nation 

power is replaced by corporations, the nation has gone into state of exception in 

which the suspension of law stripes off human right without being taken as crimes.  

Giorgio Agamben’s concept of “bare life”:  

This time Atwood focuses on not the repressed people but the figures like 

wage-slaves, sexual workers, refugees, and illegal immigrants who directly suffer 

from outcome of global market. Oryx, a sexual worker, is sold from an unknown 

country of the Third World to different places; Toby is used to be a wage slave 

working in SecretBurger and is about to die by her boss’ sexual violence; Amanda 

sneaks into the pleeblands before the companies build up the Walls. These people are 

the form of life stripped off human rights encountering permanent threat of death. 

They represent figure of naked life/ bare life, a form of life living in a state of 

inclusive exclusion” (Homo Sacer 7).  

According to Agamben’s famous work Homo Sacer, he extends Foucault’s 

concern for biopower to criticize the western regimes with his ontological 

philosophical politics that “the production of a biopolitical body is the original 
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activity of sovereign power” (6). Making analogies between the paradigm of Jews 

camp in the World War II with democratic countries in the twentieth century, 

Agamben claims that the form of life has risk of being killed. Bare life is a form of 

life which is essentially excluded, banished, and exiled from the community as a 

hidden foundation of sovereign power. Agamben’s argument breaks the universal 

thinking that the people are born with right. Most of all, he accentuates that the 

exclusion never goes to an end. It regains energy in the democratic regimes of 

twentieth century.  

The authoritarian CorpSeCorps, privatization and monopolization reveal that free 

market is not bound to enhance individual freedom. Instead, it leads to sovereign 

power, which reappears through machine of exclusion. Such exclusion mechanism is 

represented by a symbol of the “Walls” in Atwood’s novels. The Wall which is 

presented in The Handmaid’s Tale with red bricks and “searchlights,” “barbed wire,” 

“hooks” attached to the construction signifies barbarity of tyranny, displaying the 

absolute power by hanging bodies (165-66). Authoritarian power needs to show the 

corpse and process of execution in front of the public. On the contrary, in the trilogy 

the symbol transforms into a paradigm of exclusion. The two Walls exert the 

exclusive mechanism: one for separating the contagious Pleeblands from the 

Compounds, and one for obstructing illegal immigrants and refugees, who are 

expelled to an infernal-like place called “the Exfernal,” a place more like slum than 

the Pleeblands. They are non-citizen people, deprived of the basic standard of human 

rights and abandoned in a state of suspension in law. The existence of bare life 

emanates the resurrection of sovereign power. Covered by democratic value which 

has conflated with freedom of market, sovereign power transforms into a monstrous 

hybrid of totalitarian-liberal regime. 
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Yet, whom do the Compounders really obstruct from? They believe that the 

lurking danger of the community comes from fanatical terrorists who hide in the 

cover of identities as foreigners and refugees. In effect, for the Compounders, there is 

no difference between them. The depiction precisely resembles the current situation: 

the European migrant crisis began in 2015, German President, Angela Merkel said 

that German would generously take in the refugees who steps into the border. This 

proclamation has raised concern for the refugees who may come from Syria and Iraq 

to infiltrate to the country. In November 13, 2015, Paris encountered ISIS suicide 

bombers and mass shootings. About 130 people died from the terror attack. Currently, 

ISIS has posed an intensifying threat toward the western countries that escalate the 

refugee’s situation at the same time. Donald Trump, the president of the United States, 

is going to fulfill his first campaign promise—building the Mexico Walls, an 

“impenetrable, physical, tall, powerful, beautiful, southern border wall,” to block off 

the Latinos. In addition, his executive order suspending refugee resettlement and 

blocking Muslims from entering the United States is now happening. It is the public’s 

and governments’ fear that the refugees are ‘masking the movement’ of terrorists 

(Yuhas). The fear to terrorism obfuscates the distinction of refugees and terrorists.  

However, can we find liberating power against the transformative totalitarian 

authority in conjunction with democracy? Whether we can figure out a possibility of 

emancipating from this form of life, an alienated life? The answer is yes. “There must 

be a resistance,” Atwood narrates through Offred, “…I believe in the resistance as I 

believe there can be no light without shadow” (The Handmaid’s Tale 105). Although 

the corporations rule the country as a new form of tyranny, there are resistances such 

as gangs or religious, ecological cults jostling around the Pleebland’s area. 

The Gardeners’ revolution: “form-of-life” 
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Basically, this dissertation’s third part is divided into two parts in order of the 

novels. First, The Year of the Flood presents the Gardener’s way of living poverty 

exerting political effects and power against the alienation and desire provoked by 

consumer society. More specifically, the Gardeners conduct an ethos of regarding life 

not as an asset but a common life. In The Highest Poverty, Agamben derives the idea 

from the fourth and fifth centuries of the Christian era—monastic rules—to seek 

potential alternatives for the modern society. That is, the “form-of-life,” a being of life 

links closely to its form and is inseparable from it: “how to think a form of life, a 

human life entirely removed from the grasp of the law and a use of bodies and of the 

world that would never be substantiated into an appropriation” (xiii). This form of 

revolution has not been discussed yet.  

On the other hand, another resistance lies in the character Zeb, the protagonist of 

MaddAddam. Atwood has contended that in the translation of German publication, the 

story has been titled “The Story of Zeb” (Atwood, “Why I Wrote MaddAddam”). It 

manifests how important the character is in the finale. But the story of Zeb has not 

receive enough attention. More than completing the unfinished end, Atwood in the 

finale suggests another form of resistance with the anonymous feature, a character 

who not only collides with the authority but also evades the trap of identitarian 

structure. 

The politics of “(non)-identify”  

 Zeb acts as an enigma: an accomplished hacker and also a leader of the 

anti-Corps group, MaddAddam. Instead of confronting his father and the 

CorpSeCorps directly, he hides traces and incarnates into roles rather than himself. 

Through this mysterious protagonist, Atwood seems to seek a route to freedom: how 

to live with the capital order and how to evade the trap set by the authority.  
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Is it not one of the fundamental traits of our society, after all, that 

destiny takes the form of a relation with power, of a struggle with or 

against it? Indeed, the most intense point of a life, the point where its 

energy is concentrated, is where it comes up against power, struggles 

with it, attempts to use its forces and to evade its traps.” (Foucault, 

“Lives of Infamous Men” 161-62) 

I try to elaborate the power of evasion, an individual resistance. I propose that Zeb is 

an anonymous life, a (non)-identity subject that not only negates detection and care 

from the authority but goes beyond the identitarain structure. More than playing 

multiple identity as the postmodern way, Zeb’s survival skills rest upon a sense of 

negativity, a refusal to the care from the authority. Zeb’s flight of identity means not 

only to escape from the author’s capture but to construct the (im)potentiality beyond 

identity. 

Overview of the chapters 

 Overall, I will put emphasis on the neoliberal governmentality. I will elaborate 

the background and progress of the security company, which expands its power to 

replace the role of government. And, I will explain the cause of class hierarchy 

returning to the democratic regime. The neoliberal notion enables individuals to 

conduct themselves with capitalist rationalities. However, the economic rationalities 

alienate the individuals to the whole state and achieve a control of society. Ultimately, 

the corporate power and the whole social body construct a de-centering empire.  

If the authority protects the economic development at expense of democratic 

value, the sovereign power may have returned in a new form. Hence the whole state 

has entered into a state of exception. The third chapter aims to discuss the people who 

suffer from the mechanism of exclusion. The minority has been stripped off human 
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rights for shortage of citizenship. Furthermore, I would like to discuss the paradigm of 

camp and the element of the Second World War in the text. They are not only 

historical fact but recurrent events reappearing in the modern time.  

 The fourth chapter aims to suggest the resistance by form-of-life and 

(non)-identity politics. The God’s Gardener’s way of living simplicity rises to deal 

with the alienation and biopolitical power by technique of practicing “form-of-life.” I 

will take instance from the character, Toby, to explain this revolution in quotidian life. 

The second part will discuss the individual resistance to the identitarian system with 

Zeb’s politics of evasion. Both the two methods mean to refuse living as the state of 

inclusive exclusion of naked life.  
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Chapter Two: The Neoliberal Governmentality in MaddAddam Trilogy  

Some critics have already pointed out the anarchy of corporate power. Pilar 

Somacarrera has argued that Oryx and Crake presents the author’s “nightmares about 

abuses of power culminate” and suggested that in this dystopian world “where power 

no longer centers in the state…but is spread through the social system via the 

corporate power of global capitalism” (55). Also, Coral Ann Howells refers to 

Atwood’s concern for nation identity within the postmodern world of “transnational 

economic relations” (Margaret Atwood 10). Bio-engineering companies exploit 

resources from nature, causing damages to the environment. The multinational 

bioengineered companies, like RejoovenEssense, OrganInc Farms and HelthWyzer, 

reign over market, media and the military. The commercial activities completely 

occupy all human activities with ads, brands and slogans of products. When we read 

the tale of Jimmy/ the Snowman, it is not difficult to see the commercial logos 

overflowing in the narration like Happicuppa coffee, So Yummie Ice Cream, 

ChickieNobs Bucket O’Nubbins and SoyOBoy burgers. Moreover, the corporations 

advocate benefits from deregulation. These biotechnology companies have various 

enterprises as big consortium, swallowing small companies and public institutions for 

expansion and monopoly. For instance, NooSkin is affiliated with HelthWyzer, which 

entails more enterprises than OrganInc Farms including two shopping malls, hospital, 

three dance clubs, golf course, HelthWyzer Public school and So Yummie Ice Cream. 

Nothing is not under privatization. Every available resources in fields of culture, 

education, sex trade, public welfare and entertainment army become personal assets. 

The free market enhances corporate power. Crake reveals that his father may be 

murdered for discovering the HelthWyzer’s dark secret: with help of private hospitals 

and health services, the companies create viruses and curing pills, pushing pleeblands 
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into a “buying and selling, plus a lot of criminal activity” (197). The biotechnology 

companies create virus and distribute them through their private hospital randomly, 

and then, the patient spends money to cure the disease until the money runs out (Oryx 

and Crake 211). The overwhelming corporate power reigns over every respect of 

people’s life for “maximum profit” (211). In this respective, when corporate power 

has swollen to transgress its economic role over the role of government, it undermines 

the state power.  

The rise of corporate power is followed by absence of the state interventionalism. 

The governmental function is weakening and replaced by the security company, the 

CorpSeCorps. The CorpSeCorps expands its scale of employees and influences 

rapidly from a little company to a nation-like organization firstly through taking over 

law enforcement administration. Hence the company is able to scrutinize the gate 

between compounds and pleeblands. The Corps men take people’s weapons for safety 

and undertakes surveillance to avoid crimes and terrorists outside the walls. They 

make huge profits by intervening in commercial wars and intense competition of 

headhunting, genetic modification and technology between corporations. To put it 

short, what we see are characteristics with respect to neoliberalism: the weakened 

nation, the fierce competition between bioengineering companies, privatization of 

asset and unlimited deregulation for global market, that the scenario obviously 

suggests an outcome of neoliberal implementation.  

Neoliberalism rose from the backlash occurred against economic intervention 

and regulation of the sovereign government or welfare state after the World War II. 

After 1970s, the interventionists are superseded by economic deregulation. After 

collapse of Soviet barriers, the irresistible trend of globalization of economic 

liberalism breaks nation’s constraint one by one. Ronald Reagan and Margaret 
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Thatcher both advocated reduction of trade barriers and government spending in order 

to stimulate economy and private sector for open market. Reagan remarked that 

“Government is not the solution to our problems, government is the problem.” A 

neoliberal economist Jean-Jacques Rosa says that “‘bulimic states’ were to blame for 

the illness afflicting Western economies” (Behrent 35). Under the anti-state 

atmosphere, the neoliberal economists proclaim that protection of private enterprises 

efficiently regulates the authoritarian nation-state power since it simultaneously 

confirms individual freedom. Through widespread dissemination for globalization and 

democratic principles, sovereign power withers. Moreover, neoliberals believe in 

competition mechanics of flexible market, by which redistribution of wealth and 

resources is achieved to deal with poverty and inequality since free market is 

construed as a reflection of democratic freedom (36). Therefore, neoliberalism has 

become utopian notion as an unstoppable trend over the globe. Its central idea, 

economic rationalities, now has saturated into individuals, social body and even 

government.  

The neoliberal rationalities have been applied to every domain of human 

activities. People do not manage policies, culture units and social interactions without 

taking account of economy. In this perspective Foucault has pointed out the trend of 

economic rationality has already permeated to the “non-economic” terrain:  

The generalization of the economic form of the market beyond 

monetary exchanges functions in American neo-liberalism as a 

principle of intelligibility and a principle of decipherment of social 

relationships and individual behavior. This means that analysis in terms 

of the market economy or, in other words, of supply and demand, can 

function as a schema which is applicable to non-economic domains. 
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(The Birth of Biopolitics 243) 

Foucault argues that the analysis has to entail economic and social terrains since 

neoliberalism has greatly influenced individual’s act. Neoliberal rationality greatly 

changes social relationship and configuration. In other words, the economic 

rationality not only holds the reins within market but reconstitutes social stratification. 

Neoliberal rationality has crossed over market sphere and turns into a new hegemonic 

ideology over the planet. As Oryx says, “everything has a price” (Oryx and Crake 126, 

139). 

What need our attention is how does the social body is “analyzed in terms of 

investment, capital costs, and profits” (The Birth of Biopolitics 244). When 

commodification puts everything into financial statements, numbers, analysis, and 

charts, it certainly applies to the mechanism of labor markets. The basic unit of social 

body is human capital, which means to enhance value of labor power for plus of 

social production. One thing we need to note is that how does the notion of human 

capital operate in art of governance? How does the authority govern without 

governing? 

Human capital  

According to Foucault, neoliberalism is essentially characterized by the 

transformation of viewpoint in the idea of labor power. In the eighteen to nineteen 

century, workers were disciplined and stabilized in their identities and subjectivity 

through regulation in fixed place like factory. However, Foucault argues that the labor 

in twentieth century is no longer a passive, manipulated or collective object but an 

active, potential and mobile subject (The Birth of Biopolitics 223). Labor power 

entails not only physical labor but also labor’s income, skills and ability as a synthesis 

of mobile capital. The worker is not taken as part of a machine, “but a machine which 



‧
國

立
政 治

大

學
‧

N
a

t io
na l  Chengch i  U

niv

ers
i t

y

19 

cannot be separated from the worker himself,” that is, “an earnings stream” (224). In 

other words, labor power is investable enterprise, an asset of capital assemblage, and 

“result of investments in the corresponding stimuli: nutrition, education, training and 

also love, affection, etc” (Lemke, “‘the Birth of Bio-politics’” 200, 199). 

Neoliberalism characteristically applies economic form to social sphere, putting idea 

of enterprise into every brains of individuals. They are enterprise of individual. 

Therefore, the policy about labor power is a pivotal aspect of economic circulation so 

as to create an open market for flexibility of labor power.  

Neoliberalism encourages individual to strengthen the ego so as to survive in 

competition. The economy automatically disciplines individuals. Being driven by the 

bio-products market, the bio-corporations require more intelligent scientists to appeal 

to the increasing demand. The corporations make improvement of human capital a 

general consensus through dissemination in their private schools, universities, media 

and institutions in order to create more human sources. Jimmy’s high school asks 

students to join a compulsory course called the “life skill courses.” Life skill courses 

include “job application, compound, family heredity research, negotiating your own 

marriage and divorce contracts, wise genetic match mating, sexuality” (Oryx and 

Crake 42). Apparently, the life-guiding courses have obfuscated economic calculation 

with social relationship. The guidance about social relationship, including how to 

manage your family, friend, love relationship, has merged with neoliberal rationalities 

that discipline the Compound students to consider personal interest when developing 

connections.  

The neoliberal notions are represented through the publication, the “cheap 

do-it-yourself enlightenment handbook,” Jimmy reads during college period. They are 

neoliberal management literature advocating how to become a valuable, influential 
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and successful person: “Each one of us must tread the path laid out before him, or 

her….and each path is unique.”; “It is important…to ignore minor irritants, to avoid 

pointless repinings, and to turn one’s mental energies to immediate realities and to the 

tasks at hand.”; “The higher the hurdle the greater the jump. Having to face a crisis 

causes you to grow as a person” (Oryx and Crake 23, 45, 237). Also, these “pointless 

phrases” are correlative with the books from which Jimmy writes his term paper: 

“Self-Help Books of the Twentieth Century: Exploiting Hope and Fear”: “Improve 

Your Self-Image,” “How to Make Friends and Influence People,” and “You Can Have 

It All” (194). The neoliberal management publications wrapped in cover of freedom, 

democratic virtues and enlightenment, suggest nothing other than ideology of 

inspiring one’s aspiration, ambition and hope for competition. Both the courses and 

the books reveal that the Compounders’ life has entered into capitalist calculation. 

This mode of managing social life with the maximum benefits determines individual’s 

values. Social connection has interwoven with the consideration of economic profit. 

The economic rationality redefining social relationship furthers to consolidate the 

class power and degenerate social stratification.  

The investment of labor power reveals a neoliberal characteristic—“social 

competivism” (Dardot and Laval 41). It is exactly a nature of neoliberal society: the 

entire social domain has transformed into a competition. To survive in the competitive 

society, investment of the self becomes priority overriding other ideologies and goals 

in student’s life blueprint. The Compounders teach the kids that a good university’s 

permission brings forth a good job; a high-wage job helps to meet a proper spouses; 

and, these parents are easier to have high-intelligent child, who grows to be valuable 

labor force for the corporations. In addition, human capital is correlated with the 

educational investment:  
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if you want a child whose human capital…is high, you can see that you 

will have to make an investment, you will have to worked enough, to 

have sufficient income, and to have a social status such that it will 

enable you to take for a spouse or co-producer of this future human 

capital, someone who has significant human capital themselves. (The 

Birth of Biopolitics 228) 

The collectively investable self-enterprise banks constitute a high-risk society. In this 

intensely competitive labor market, people have to keep mobility in self-improvement 

and learning.  

The trilogy imagines a world that the self-entrepreneur becomes governable 

when labor power has been operated by quantization, digitalization and articulation. 

Many critics have contended that the universalization of commercialism over labor 

power. Besides commodification of animals, organs and cells, “human beings are 

turned into labor force with a price in the market” (Yi-Chuan Huang 38). If labor’s 

skills can be calculated, categorized and then simplified into series of data, education 

will easily fall into a previous tool for class division. This situation is portrayed 

through the Student Auction, in which labor power has endowed with exchange value. 

When Jimmy and Crake graduate from the HelthWyzer High, they attend the Auction 

in order to gain permission from universities. Interestingly, the whole process of the 

Student Auction is like a labor power auction. Students have to gain higher grades to 

draw college’s attention. In the Auction the companies bid for human resources 

according to student’s professional skills (especially the students who are good at the 

bioengineered or science subject). The top universities (which certainly belong to a 

corporation) purchase the best students who are “wall-to-wall NTs [Minus the genius 

gene]” (Oryx and Crake 194). Crake’s high grades and talent on science enable him to 
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be “snatched up at a high price by the Watson-Crick Institute,” where student’s future 

is settled since its status amounts to the old Harvard (173). The Student Auction 

represents the situation of commodification of labor power in labor market under the 

operation of corporate power. Education becomes a long-term investment for the 

upper echelons and a prerequisite method of selecting valuable workers.  

If education turns into an investment, it is unable to reshuffle the solid hierarchy 

but consolidate inequality. The contrast of educational resources between Jimmy and 

Crake receive in the colleges goes widened. After a humiliating” process and “a long 

spell of lackluster bidding,” Jimmy finally gets permission from the Martha Graham 

Academy (Oryx and Crake 174). Martha Graham’s buildings and desolate facilities 

are in a state of dilapidation. The college is a depressing place: Jimmy has to share a 

form suite with roommate in a cramped room; the cafeteria provides only adulterated 

or unreal food; the electrical supply and recreational facilities are already out of 

repaired. In contrast to Martha Graham, Watson-Crick Institute is a palace. They offer 

premium suite for every student with expensive furniture and maid service, fantastic 

and real food in the faculty dining hall. The Student Services even provides extra 

services to satisfy student’s need of sexuality. The inequality manifests the nature of 

educational investment. According to Foucault, the neoliberal notion with respect to 

education is an investment, a mother-child relationship: if a mother spends more time 

and money on her child (various investment such as cares, food, and affection), the 

child gets better education which means that these children are easier to gain privilege 

within the high-risk society than the inferior one (The Birth of Biopolitics 244). 

Likewise, there is no need for the corporations to invest in the inferior and valueless 

labor force.  

As Crake and Jimmy go to the colleges, their future has been settled at the same 
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time. Crake leads the Paradice project and the best scientific researchers, facilities, 

and workplace while Jimmy works as a promotional in a window dressing job to 

decorate the trivial and meaningless real ads of 2-D verbiage. The interest-oriented 

education intensifies the class hierarchy and consolidates class power since the 

colleges make class division in advance. This social Darwinism mode naturally 

excludes the inferior ones who are disadvantages. What’s more, it explains why the 

gene-editing researches become the “Wave of the future” (Oryx and Crake 201).  

Therefore, we can say that the bio-engineering technology is a production of 

neoliberal rationalities, and the consensus of human capital ushers to eugenics. Under 

the fierce-competition matrix, the upper echelons have to consolidate their privileges 

not only through high cost of educational investment but through biogenetic 

modification. Bearing no kid in the second marriage, Jimmy’s father and stepmother 

resort to the customized-baby service through the cloned companies such as Infantade, 

Foetility, Perfectababe. The intelligent parents want flawless, intelligent and 

customized children (Oryx and Crake 289). Nevertheless, if the transgenic technology 

in clone hits the market, the situation of poor people at the periphery of society 

become tougher. Once the perfect and “genetic make-ups” children stand in 

predominance in the high-risk society, the selection eliminates the loser. Atwood’s 

concern for eugenic has occurred. In 2015 the UK had allowed the creation of babies 

from two women and a man to stop genetic disease. The UK had opened entrance to 

new definition for humans at forefront of legislation, and undoubtedly gives rise to 

potential technology in the genetics. However, in the debates many scholars struggled 

with the gene modification, designer babies and increasing class power. Atwood gives 

a warning that the clones and the gene-editing babies are the result of the competitive 

society. 
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In contrast to the privileged elites of Compounders, the labors who are 

disadvantaged and inferior to the former should accept the disparity since “while 

personal and individual freedom in the marketplace is guaranteed, each individual is 

held responsible and accountable for his or her own actions and well-being” (Harvey, 

A Brief History of Neoliberalism 65). In the extreme flexible labor market, the 

worker’s wage and the rights for work all fall in hand of the companies. When Jimmy 

is called for an interviewed, he has to hint his “cheap value” to AnooYoo’s personnels 

for the insignificant position (Oryx and Crake 245).  

Nevertheless, Jimmy’s economic condition is still better than the pleebians. 

Worse than Jimmy, Toby is a dispossessed pleebian driven out the mechanism 

competition, a marginal figure who has no rich parents, without equal privilege to 

compete with others. She comes upon plight since her father has committed suicide 

with forbidden weapon. In order to hide from the authorities, she takes various works 

and even resorts to sell her hair and donating ovaries. The outcome is her infertility. 

Toby realizes what she has done is nothing other than suicide: “did she want to live or 

did she want to die? If die, there were quicker ways. If live, she had to live differently” 

(The Year of the Flood 31). Then the next job working as a “furzooter” undermines 

her subjectivity when she is subjected to “hot and humid inside the furzoots, and the 

range of vision was limited” (31). Yet, her next job as a waitress in the SecretBurger 

through the pleemobs, an illegal labor market, is even worse. The extremely-low 

wage with two burgers a day barely supports her; she has to accept her boss Blanco’s 

sexual violence in order to keep the law-wage job. Hence Vials states that it is the 

“propertised subject” that leads to erase the distinction between slavery and “free 

labor” (249). It is rather clear that the flexibility of market rests upon devaluation of 

labor power and easily exploited low-wage workforces. This expropriation creates 



‧
國

立
政 治

大

學
‧

N
a

t io
na l  Chengch i  U

niv

ers
i t

y

25 

surplus capital and opening up new opportunities for the profitable environment. 

When being dispossessed of hours and wages, the disadvantaged workers remain only 

the lowest standard right for work. In this perspective, Daniel Zamora points out that 

the problem followed by neoliberalism lies not in inequality but in “social exclusion”: 

the social group finds itself “‘locked in the straitjacket of exclusion’ and is reduced to 

‘an ignored population, always rallying, but continually disbanding,’ has no capacity 

to represent itself and no identity’” (71-72). Toby’s instance proves that neoliberal 

implementation is unable to reshuffle the decks of card between the rich and the poor 

since it fundamentally prevents the poor from the game table. 

The commodification of labor power points to an interest-oriented society. The 

class hierarchy proves the impossibility of neoliberalism since it ensures not the 

democratic freedom but the freedom of private enterprise. Foucault thus contends that 

what we enjoy now is only a “consumer of freedom”:  

…freedom of the market, freedom to buy and sell, the free exercise of 

property rights, freedom of discussion, possible freedom of expression, 

and so on. The new governmental reason needs freedom; therefore, the 

new art of government consumes freedom. It must produce it, it must 

organize it. The new art of government therefore appears as the 

management of freedom.… (The Birth of Biopolitics 63) 

The freedom to create or perform one’s subjectivity is nothing other than a fallacy 

since neoliberal freedom is only a creation of free consumption. Even more, if 

individuals take themselves as mobile subjectivity, this hegemonic mindset reduces 

the rivalry between labor power and capital. As Read states, the original opposition is 

displaced by “the mode of subjection, a new production of subjectivity” (32). In this 

view, when the society takes improvement of human capital as a general consensus, 
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“it is inevitable that the problem of the control, screening, and improvement of the 

human capital of individuals, as a function of unions and consequent reproduction, 

will become actual” (The Birth of Biopolitics 228). The market no longer efficiently 

regulates the government as classical liberalism used to function. Conversely, the 

market has fallen into the instrument of authority since homo œconomicus puts 

individual “governmentalizable” into control of social body (252-53). The 

propagation of neoliberal mindset through the “life skill courses” and publications 

manifests the dominance by the disciplinary power. Lemke addresses, neoliberal 

rationalities “are characterized by a specific articulation of autonomous 

subjectification and disciplinary subjection, freedom and domination” (Lemke, 

“Foucault, Politics and Failure” 41). With operation of social classification and 

alienation, neoliberalism constitutes a new form of governmentality that achieves 

control of society.   

Alienation and social control  

Although the aspiration of amassing self-enterprise bank enhances labor power, 

it engenders alienation by personal desire at the same time. The Compound labors 

believe that personal achievement is closely related to company’s surplus of capital. 

In this way, labors conduct themselves to seek for personal success, which has 

beneficial effect on company’s interest as a whole. That is a process of subjectivity: 

individuals discipline themselves. In other words, worker has actively participates in 

process of capital production, the mono ideology simultaneously controls the whole 

society and up to the whole nation. 

If the self-discipline works within subjectivities, the single economic rationality 

incorporates all sorts of human behaviors for social control. When Zeb lurks in 

HelthWyzer as an agent for collecting information, he delineates that 
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employee-employer relationship in HelthWyzer is as close as a “big family”: 

The officially promoted view of HelthWyzer West was that it was one 

big happy family, dedicated to the pursuit of truth and the betterment 

of humankind. To dwell too much on the improvement in value for the 

shareholders was considered bad taste, but on the other hand there was 

an employee options package. All staff were expected to be 

unremittingly cheerful, to meet their assigned goals diligently, and—as 

in real families—not to ask too much about what was really going on. 

(MaddAddam 232) 

When the interests of labors and the corporations are inseparable, labors have totally 

leant toward the capital standing at the same side with employers. The “assigned goals” 

distract the labors from issues and other ideologies that have nothing to do with 

self-interest. The labors become invisible within the power system as a governable 

object and ignore what the corporations have done. Michael Hardt suggests in his 

article “Withering of Civil Society” that the entire productive forces of “combination 

of social activity” and “socialized labor” form a social capital, which is interested in 

constructing “a separate plane” to exclude social forces foreign to the system (38-39). 

In other words, the hegemony of neoliberalism integrates social activities into a union, 

but it also makes labor’s voice drowned into the system.  

Fundamentally, the freedom of individual rights is derived from the culture of 

“buying and selling”—a consumer culture. Although the Compounders mock that 

consumption represents the pleeblands, the walled people are no exception since 

consumerism has occupied and reconstituted the social body. Therefore, the 

performance of identity is correlated to the signification of the commodities with 

multiple brands, logos and slogans. Constitution of self has been simplified by the 
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consumable objects. Jimmy’ slogans selling “hope and fear, desire and revulsion” 

(Oryx and Crake 248) promise customers that their expectation is going to be fulfilled 

if they purchase the objects. Cooke suggests that Atwood presents a “masquerade” of 

contemporary western society by description of a world “so starkly reducible to 

brands, slogans, and tech-noscientific panaceas” (75-76). However, such form of 

constituting-self manifests a crisis of identity. Global capitalization blurs boundaries 

of nation, local culture and identity toward a “smooth space” (Empire 327). The 

fracture creates capacity for the fantastic and striking commercial logos, which 

displaces and even reconstructs individual’s memory, emotion and connections. 

Jimmy attempts to investigate Oryx’s identity by inquiring Oryx’s birthplace and 

appearance of the kidnapper’s car. Yet, Oryx totally loses the memories with respect 

to her native language and homeland. All she can recall is the commercial logo 

appeared in her obscure pieces of memory, “a red parrot (Oryx and Crake 138),” a 

trivial and meaningless signifier buried in the labyrinth of consumerism. That is why 

Jimmy fails to make connection with Oryx by geographical or racial dimensions of 

codes. In effect, it is a technique that Oryx acts a desirable object oscillating between 

Jimmy and Crake. The uncertainty of the triangle relationship manifests the human 

detachment. Through Jimmy’s viewpoint, we sense a distance between the 

Compounders. These points show that the exchange value has applied to family, 

friendship, lovers, and sexuality. The more society moves forward an economic state, 

the more the individual is isolated by the economic bond (The Birth of Biopolitics 

302). The analytic calculation of economic rationality redefines social body, fulfilling 

the void of social relation.  

Furthermore, the neoliberal society generates sense of alienation to the 

individuals who have no privileges within competition mechanics. Neoliberal notion 
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of “‘empowerment’” has effect of “confirming the individual’s lack of capabilities and 

‘worthlessness.’” (Rehmann 153). Jimmy, a negative character, is just opposite of the 

optimistic, proactive and positive attitude of the neoliberal. Living under the shadow 

of his intelligent parents and friend, Jimmy/Snowman often feels frustrated for not 

being one of elites. Jimmy deems himself as an “outcast” between the genius 

Compound dwellers (Labudova 138). Jimmy’s parents are genographer and 

microbiologist; Crake’s prominent achievement in bio-engineering earns reputation. 

Crake introduces Jimmy to his “Asperger’s U” friends as “neurotypical,” which 

appears to calls him Magnon or apes among those elites (Oryx and Crake 203). 

Unlike those “number people,” Jimmy has talents in literacy, but his father always 

gives him tools, attempting to make him “practical” (Oryx and Crake 37). In the 

viewpoint of pleebs, Jimmy is “the privileged, weak-spined, degenerate offspring of 

the Compounds” (242). Being a womanizer is the only one thing which makes him 

feel superior to Crake. Jimmy is a social misfit within the genius community.  

The risky society’s tendency to emphasize on personal success and positive 

attitude depresses some disadvantaged individuals. Jimmy’s low social status makes 

him encounter indifference and isolation: “He was reduced to flirting with 

waitpersons, and even they turned a cold shoulder. They’d seen fast-talking 

youngsters like him before, they knew he had no status” (249). He is originally a 

charming womanizer, but it is not workable in his company. And, Jimmy discovers 

that the more he dedicates his life to work, the more he becomes “drudge and a helot”: 

“He was to cudgel his brains and spend ten-hour days wandering the labyrinths of the 

thesaurus and cranking out the verbiage” (248). His sexual life withers into “a zero” 

(249). It reminds us Marx’s famous theory that the alienation between labors and the 

products now turns to exercise within mentalities and social interaction in neoliberal 
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society. The isolation exerts in particular when work contents and workplaces 

gradually shift to the production of non-physical acts provoking a detachment in 

labor’s mental activities. Jimmy is encouraged to participate activities of the 

Compound community, in which the upper managers always encourage individual to 

be proactive and sociable, but the trend of proactive attitude de facto pushes Jimmy 

into the marginal.  

Every week there was a Compound social barbecue, a comprehensive 

ratfuck that all employees were expected to attend. These were dire 

occasions for Jimmy. He lacked the energy to work the crowd, he was 

fresh out of innocuous drivel; he loitered on the edges gnawing on a 

burned soydog and silently ripping apart everyone with eyesight. (249)  

The frequent celebration and activities make Jimmy separated from the community. 

Ultimately, he has to “convince himself he was part of a group of other people” (253). 

Feeling alienated from the scientific elites, Jimmy never blends into the center but 

stands as an excluded individual within the community as an internal outsider. The 

more personal life corresponds to social activities, the more individuals experience 

sense of isolation.    

Above all, the capital rationalities govern labor power through incorporating 

their minds, feelings and actions with a single ideology. When the distinction between 

market and human acts (work, social connections and politics) has been blurred and 

when economic rationality becomes the single discourse, “neoliberal power works by 

dispersing bodies and individuals through privatization and isolation” (Read 34). 

Negri also contends that the neoliberal matrix is not made up of the “atomized 

individuals” but “collective individuals” (The Politics of Subversion 206). The 

individual who has accepted reality and who responds systematically to 
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“modifications artificially introduced into the environment” may become manageable 

(The Birth of Biopolitics 270).  

In this perspective, it is doubtful whether neoliberal notion is able to undermine 

sovereign power through protection of individual freedom and free market. It is a 

paradox in the neoliberal’s argument of protecting individual rights since once 

democratic value contradicts the economic profits, the authority clears the hinder 

which blocks off the economic expansion. The CorpSeCorps constructs an anarchy 

composed of open market and totalitarianism that leads to a new form of sovereign 

power, Empire.  

Neoliberal Empire 

Before we talk about the definition of “neoliberal empire,” I would like to 

mention the scenario of the trilogy. The setting is located in New New York (on the 

Jersey Shore), which is a new nation emerged after the collapse of the “Old New 

York.” The reason is more than global warming. A point provokes our curiosity that 

what happened during the process of transition? What is the meaning of the “New” in 

contrast to the Old one? The following paragraph expresses the old Compounders’ 

nostalgia for the Old New York. It also reveals that the disappearance of the old city is 

resulted from not only climate change but also a tremendous change in the way of 

governance: 

Remember when you could drive anywhere? Remember when 

everyone lived in the pleeblands? Remember when you could fly 

anywhere in the world, without fear? Remember hamburger chains, 

always real beef, remember hot-dog stands? Remember before New 

York was New New York? Remember when voting mattered? It was 

all standard lunchtime hand-puppet stuff. (Oryx and Crake 63)  
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Atwood gives a prescient warning that the Old New York (i.e. the current United 

States) is going to disappear. Although the American people call themselves the 

defender of democracy, the truth suggests otherwise. They are losing democracy. The 

crisis of democracy probably has come to the western country when the world is 

immersed with fear and suspicion to terrorism, when the small stands are driven out 

by cartels, when the gap between rich and poor is increasing and when democratic 

elections fall into ritual for political manipulation operated by the giant companies. 

The delineation of “New New York” implies that neoliberal capitalism calls sovereign 

power back.  

The authoritarian CorpSeCorps is totally the production of neoliberal 

implementation. The corporation takes no actions if dissidents do not criticize the 

policy of privatization. Nevertheless, the CorpSeCorps imposes strict security upon 

the Compounders not only to avoid the disease from the pleeblands. The security 

measures entailing night patrol and curfew mean to protect private asset from 

commercial spy and some insane pleebians. Instead, the precautions mean to take hold 

of the citizens. The public security justifies the company’s illegal activities of 

invasion of human rights. After Jimmy’s mother, Sharon, a dissident and a betrayer, 

takes out confidential files and escapes away from the Compounds, two agents 

investigate his house without need of permission. Two CorpSeCorps women do 

investigation in name of looking after Jimmy. Jimmy and his father raise no objection 

to the Corp’s intrusion. What’s more, “The CorpSeCorps had never lost sight of 

Jimmy” (Oryx and Crake 197, 256). When he visits Crake during a vacation, Jimmy 

discovers that the CorpSeCorps men never cease to track his whereabouts by which 

they should detect his mother’s location. It is clear that the corporations have caused 

damage to the citizens’ privacy.  
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The economic barrier should be removed to create a more flexible market for 

reduction of government’s omnipresent role. However, once the overwhelming 

corporate power unlimitedly swells up to monopolize every domain of social welfare, 

it replaces the state-nation power. Neoliberal implementation enables the 

CorpSeCorps to expand from a small company to a supranational conglomerate 

through unlimited economic deregulation. The following paragraph depicts the 

process that the CorpSeCorps is fed by the nutrition of deregulation and released from 

economic barriers: 

He thought the world was still the way it had been fifty years before, 

thinks Toby. He shouldn’t have been so stubborn. Already, back then, 

the CorpSeCorps were consolidating their power. They’d started as a 

private security firm for the Corporations, but then they’d taken over 

when the local police forces collapsed for lack of funding, and people 

liked that at first because Corporations paid, but now CorpSeCorps 

were sending their tentacles everywhere. (The Year of the Flood 25)  

The paragraph depicts that when public welfare, institution and infrastructures are 

investable for personal enterprises, the military force becomes a private army at 

company’s service. The security company develops partnership with other companies, 

providing military force and service, and takes over other industries or drives them 

out of the market. They determine what sorts of business is legal or illegal. Moreover, 

the CorpSeCorps men expulse street prostitution and establish “Seksmart” and issue a 

proclamation that all measures in acquisition and expulsion of illegal businesses are 

for “public health and the safety of women” (The Year of the Flood 7). The instance 

proves the impossibility of neoliberal freedom since the fact of monopolization breaks 

its original optimization and competition mechanism. Therefore, Harvey remarks that 
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competition often leads to monopoly or oligopoly since the stronger companies 

swallow up the weak one (67). The competition mechanic loses function of regulating 

the market. The economic monopoly goes to totalitarianism.  

The resurrection of sovereign power does not mean the resurrection of autocracy. 

The CorpSeCorps’ power of “tentacles” stretching over everywhere as an 

overwhelming power relation transforms into a de-centering, ubiquitous and unlimited 

empire. That is, a hybrid of totalitarian-liberal regime, in which the corporation power 

mutates into a sovereign authority while the government has lost its role in 

supervision and intervention. As Michael Hardt and Antonio Negri state in Empire, 

this new form of economic order establishes in the “decentered and deterritorializing” 

apparatus with diffusion of power that “progressively incorporates the entire global 

realm into its expanding frontiers” (xii). The non-place empire rapidly expands to 

supranational aspect through the economic deregulation and global invasion. The 

authors contend that the concept of neoliberal empire after stage of colonialism and 

imperialism will become a new totalitarian form in the economic, military, and politic 

order ruling over entire civilized world. Rampant companies and declining nation 

power attest the appearance of the empire.  

On the one hand, the empire is characterized by the harmony and unity of social 

hierarchy. The collective individuals also construct various social stratifications, 

between which the authorities provoke combats to achieve a peaceful “social 

equilibrium” (Empire 17). New New York has extreme social hierarchy in the 

disparity between the clear, immaculate and sterile Compounds and the dirty, messy 

and riot pleeblands, which are cities filled with crimes and surrounded with “the 

addicts, the muggers, the paupers, the crazies” (Oryx and Crake 27). The 

transportation is under watch by the CorpSeCorps. The younger Compound’s dwellers 
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learn the pleeblands only from TVs. Jimmy’s father compares the citizens as 

nobleman who must defends their castle against the outsiders: “the compounds were 

the same idea,” Jimmy’s father says, “Castles were for keeping you and your buddies 

nice and safe inside, and for keeping everybody else outside” (Oryx and Crake 28). 

The hierarchy resonates three triple imperative of Empire: “Incorporate, differentiate 

and manage” (Empire 198). The inequality and intricate division are essential and 

fundamental practices for maintaining the class power since “poverty is deliberately 

planned by the ruling powers in order to counter the tendency towards the unification 

of socialized work” (Negri, The Politics of Subversion 96). The technique of creating 

antagonism and division is necessary for the operation of Empire since the peace is 

established upon a union with capacity of differences and multiplicity. The empire 

incorporating various culture, ethnics and language requires extreme social hierarchy 

and separation to maintain these differences in one melting pot (Empire 200). To 

consolidate the class power of the Compound dwellers, the extreme social 

stratification is not a side effect of neoliberalism but an essential technique. Although 

the Compound dwellers, Vials analyzes, have noticed their losing of 

“self-determination,” their privileged position in the class hierarchy compensates for 

the subjugation (247). That is to say, the hierarchy has to be preserved for the 

harmony of a union. The scientists and Compound people make big profits through 

creating viruses and selling medicines to the contagious pleeblands. Hence the objects 

outside the secure walls have to be monstrous, unclean, and dangerous to make sure 

noblemen behind the castle secure crown and status. In short, rivalry between the 

walled people and outsiders enhances profit and facilitates control to unite the 

Empire.  

On the other hand, neoliberal governance with respect to crime and justice tends 
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to strike a balance between security and economic development. Unlike the heavy 

guard around the Compounds, the public security of pleeblands is leaky (Oryx and 

Crake 27). The high crime rate of the pleeblands is tolerable for the lowest cost of 

penal system. There is a rumor that CorpSeCorps manages and organizes the mobs in 

the pleeblands for social control. As Foucault remarks, the good penal policy in 

neoliberal society does not aim at completely elimination of crimes but strike a 

balance between the supply of crime and negative demand (The Birth of Biopolitics 

256). For the neoliberals, “crime is no longer located outside the market model, but is 

instead one market among others” (Lemke, “‘the Birth of Bio-politics’” 199). In this 

respective, the CorpSeCorps exerts law enforcement at the lowest cost, taking 

analysis of crimes into economic consideration. That is why they put strict 

surveillance upon Compound citizens but ignore rampant crimes occurred in the cities. 

The dichotomy between the two measures presents not only a consequence of 

inequality but also the technique of maintaining class power with the most economical 

way. 

Some commentators argue that neoliberal implementation which protects 

individual freedom will effectively weaken the sovereign power of the government/ 

state. Others claim that the globalization of capital exchange renders economic 

relations more autonomous from political controls, and finally sovereign power has 

withered (Empire xi). However, Johanna Oksala argues that the neoliberalism does 

not object biopolitical practice, such as the population, welfare and health within the 

state. Instead, she contends that we should take neoliberalism as a “mutation of 

biopolitical governmentality” (61). Agamben also points out the form of commodity 

society is irrevocable while “the state in decline lets its empty shell survive 

everywhere as a pure structure of sovereignty and domination (Means without End 
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112). The biopolitics and neoliberal power erase the distinction between left and right 

wings, capitalists and labors, preeminence and subordination. In the event of 

“gen-mod coffee wars,” peasants protest against Happicuppa’s new machine and 

technology that is going to yield huge production of coffee beans. The results come to 

that the big company drives small growers out of market and ignores the following 

problem of starvation. When Crake argues that the peasants have no half chance to 

fight against these monstrous companies, Jimmy asks whether he supports the 

peasants who will use the machine if they had a chance. Crake remarks that “There 

aren’t any sides, as such” (Oryx and Crake 179). It means that the distinction of 

capital and labor side has already been unclear. The traditional dichotomy of party has 

collapsed under the reign of neoliberal rationality. The ambition to win economic 

game corrals every individual, institution, parties, cultures and even nations. New 

New York is controlled by conglomerates and hegemonic economic principle leading 

to a chaos of indistinction, an indeterminacy in which human rights are subjected to 

unprecedented deprivation.   
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Chapter Three: Bare Life 

If neoliberalism determines all human acts, primacy of economy determines all 

contents of ethics, culture and law, the new rationality de facto endangers democracy. 

It is a fact that now law serves the need of capitalist rationality (Ojakangas 17). That 

is why the CorpSeCorps, coupled with other bio-companies, perpetrates dreadful 

crimes, invading human rights and enacting surveillance with impunity. When the 

corporation’s military force and political influence have intensified, the crimes no 

longer contradict law. The crimes are normalized in our daily life that lead people to 

accept the corporation’s abuse of power. Individual freedom and free market have 

turned into a new mode of totalitarianism. In the text, in spite of enacting privatization 

of “the once-public security services,” the corporations run gangs and provide them 

illegal firearms to do dirty things for need in the darkest pleeblands under the table 

(MaddAddam 131). Franco ‘Bifo’ Berardi remarks that crime is now ceased to be a 

secret act that always conflicts with law. Corporate power nowadays is like a mafia, 

which ceases to be marginal phenomenon of lawlessness. With help of “financial 

deterritorialization,” the giants legalize and organize activities as a systemic feature: if 

apparatus of competition fall into subduing, plundering and cheating, “reclaiming evil 

has becoming a commonplace in today’s financial market” (77-78). The corporations 

become authorized and private mafia, a synthesis of sovereign power. Likewise, 

Agamben addresses that the “mercantile economy” gets “status of absolute and 

irresponsible sovereignty over all social life” (The Coming Community 79). More 

precisely, not the state/nation but the economy development is the “absolute and 

irresponsible sovereign” (Passavant 150). Life is immanently at stake and abandoned 

by law since law is in service of corporations and economic development. Regarding 

these points, if neoliberalist’s promise of protection of individual freedom goes into a 
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paradox, whether it has lost its stance on insistence on human rights? 

The issue with respect to human rights is precisely Agamben fear, which is 

demonstrated in his investigation firstly in the figure appeared in archaic Roman law, 

the sacred life. The sacred man who commits crimes cannot be sacrificed to God but 

can be killed, and someone who kills the life will not be condemned for the homicide. 

“Life that cannot be sacrificed and yet may be killed is sacred life (Homo Sacer 82). 

Although the sacred life is banished from secular law, judicial apparatus and society, 

the exclusion not really expels sacred life. Instead, the sacred life is bound with 

community permanently. That is to say, the sacred life encounters banishment with 

threat of death whereby the life falls into threshold of the sovereign power. Here, 

Agamben plumbs the depth about the relationship between production of bare life and 

operation of sovereign power. The form of life still emerges in the democratic regime. 

Agamben makes a connection between the sacred men in ancient time with the 

life in modern democracy. His biopolitical discourse breaks the argument that humans 

are born with human right since the declaration of rights, which inscribed the natural 

life in the juridico-political order in the eighteenth century. In the process of 

politicalization of life, the natural life has vanished into “citizen,” in whom parts of 

right are “preserved.” (128). When the zoe, the simple fact of living, enters into the 

sphere of polis to transform into bios, the process of politicalize good life essentially 

creates bare life (4). That is to say, the natural life transforms and vanishes into the 

form of citizenship. In other words, the mechanics of exclusion is de facto 

“fundamental biopolitical fracture” inherited in western political structure (178). 

Agamben then explains that the “production of biopolitical body is the original 

activity of sovereign power” (Homo Sacer 6). The life originally belonging to God 

now falls into the hand of state-nation putting articulation of life into policy as a basis 
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of the state’s legacy. In other words, bare life is a prerequisite to politics, the 

fundamental biopolitical constitution of sovereign power in the western politics. In 

this perspective, neoliberal practices are unable to curb the mechanism of exclusion 

because of this original fracture in the biopolitical structure. The democracy is 

incapable of dispensing with the exclusion. Conversely, the exclusive mechanism is 

intensified and diffused by propagation of democracy.  

Modern democracy does not abolish sacred life but rather shatters it 

and disseminates it into every individual body, making it into what is at 

stake in political conflict. And the root of modern democracy's secret 

biopolitical calling lies here: he who will appear later as the bearer of 

rights and, according to a curious oxymoron, as the new sovereign 

subject…. can only be constituted as such through the repetition of the 

sovereign exception and the isolation of corpus, bare life, in himself. 

(Homo Sacer 124) 

The “modern democracy” is certainly related to the trend of global capitalism. 

Although it grows strong by the universalization and globalization, democracy does 

not stop the exclusion. In effect, the economic-democratic capitalism helps to shatter 

the bare life to every individual. The original bioplitical fracture therefore occurs not 

in limited places. The result comes to that there is no distinction between democratic 

state and totalitarian one since “the sovereign exception is a formation of power that 

fundamentally defines the entity of ‘Western politics’ from its earliest days through to 

its catastrophic contemporary” (Schotten 175). We infer from this point that 

neoliberalism working in conjunction with democratic principle simultaneously 

diffuses and engenders the biopolitical power.  

In this viewpoint, it comes to a point that both human right and citizenship 
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always stick to nations. What will happen if citizenship is commodified? In the text, 

the identity market is controlled by corporations, where identity can be constituted, 

dismantled, and fabricated through modification in biometrics and personal data if 

you pay a price (The Year of the Flood 30). When nation border is obfuscated by 

transnational commercial activities, one’s identity is not certainly defined by its 

birthplace. It means that identity no longer reveals one’s family and birthplace but 

merely a “citizen,” that of an economic and political subject related to a nation. How 

to get citizenship not depend on one’s nationality but on one’s asset of property. The 

nation law protects human who have citizenship. On the other hand, the identity 

market helps corporation to control the society effectively through redefining 

citizenship since the identification becomes an instrument for social stratification 

sorting out the lower class. If the identity market redefines who is citizen and who is 

not, the bare life appears since only “citizen” has rights.  

The capitalist economy territorializes not only civil rights but also the right after 

death. Since the market prostitutes the bio-engineering and splicing technology to 

stimulate the need for life experiment, the company subsumes life into an investable 

insurance to create more subjects. They propose an insurance and investment for the 

client who would like to have a dream of eternity. The natural death is displaced by 

the arrangement for insurance contract, which called “a life-suspending event” 

invented by CryoJeenyus Frasket (MaddAddam 309). As a “life-suspending event 

occurs,” (they avoid calling it “death”) the customer will be frozen immediately and 

shipped to CryoJeenyus for re-animation later as a state of temporary suspension of 

life. The ostensible goal is to preserve the clients’ body for the second life. However, 

the corporation takes client’s head for other profitable engineering experiment. The 

contract inscribing human life into commercial behavior actually denials the natural 
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death by blurring the distinction of life and death to extend the indistinctive terrain of 

biopolitical power. By this way, natural death is no longer an individual right since 

burying the dead requires official “authorization” (The Year of the Flood 186). Both 

the right of natural life and its death have been deprived by the authority. The 

advanced biotechnology stimulates the upper echelons’ desire for eternity, which rests 

upon the sacrifice of human lives from the bottom. 

Citizenship determines whether an individual has good life in New New York. 

Toby situates in a state in which she is not allowed to “live” or “die” within the 

community. The family is worn down by Toby’s mother’s huge medical expenses. 

Toby’s father commits suicide with a gun. Toby concerns that the judicial apparatus 

may accuse her of murdering her father, so she leaves. Coupled with the Corporation 

bank, the CorpSeCorps forfeits the property, possessions and the land. And they 

spread the rumor that Toby has fallen into a prostitute and her father leaves to save her 

mother’s huge funeral expenses. Here, one thing needs to note is that the 

CorpSeCorps spends less money and time on hunting Toby. Since she has escaped 

away, Toby falls into the biopolitical space where she has no protection from law. Her 

living right is suspended because Toby’s choice means to give up her identity of 

subject in law. Toby has to eschew the “no identity required” and “cheap day labour” 

works to avoid the authority’s capture. (The Year of the Flood 31). She no longer 

exerts any right as if she has been banished within the cities.  

She’d burned her identity and didn’t have the cash to buy a new 

one—not even a cheap one…so she couldn’t get a legitimate job: those 

were mostly controlled by the Corporations. But if you sank deep 

down—down where names disappeared and no histories were 

true—the CorpSeCorps wouldn’t bother with you. (The Year of the 
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Flood 30)  

As a result, although she escapes away, Toby is pursued by the clutches of secular 

order and the sovereign power, encountering risk of being killed. In addition, rather 

than taking conduct of judicial mechanism, the CorpSeCorps tends to remove the 

individuals by the mechanism of market: the competition. Toby will be wiped out of 

the society “naturally” since she abandons her citizenship. As a de-citizen subject, she 

encounters the most difficult living condition within the community. Even though she 

attains a better job at the SecretBurgers later, she endures the sexual violence by her 

boss Blanco and terrible working condition. However, this time Toby does not escape 

away but stay. Why? 

The truth is: there is no way out of the biopolitical structure. She has realized that 

she is incapable of escaping from the clutches of the biopolitical and sovereign power. 

The following description manifests a collusion between the labor market, private 

corporations and mafia. This seamless structure presents a black sphere, in which the 

function of law renders inactive.  

It was possible. The local pleebmobs paid the CorpSeCorps Men to 

turn a blind eye. In return, the CorpSeCorps let the pleebmobs run the 

low-level kidnappings and assassinations, the skunkweed gro-ops, the 

crack labs and street-drug retailing, and the plank shops that were their 

stock-in trade. They also ran corpse disposals, harvesting organs for 

transplant, then running the gutted carcasses through the SecretBurgers 

grinders. So went the worst rumours, during the glory days of 

SecretBurgers, there were very few bodies found in vacant lots. (The 

Year of the Flood 33) 

This quotation reveals a horrible truth that the people without identity become sources 
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of the meals at the SecretBurgers. Although it seems to appear as an “Atwood’s black 

humor,” it de facto compares the mechanism of market to a production line of bare 

life. The description ridicules the dominance of economic rationality by which the 

corporation intensifies the biopolitical structure. The corporations make most profit 

through bare lives since no one “could say no to a business with so few supply-side 

costs” (34). Not to achieve a complete secure society or use typical punishment in the 

dictatorship like tortures, the CorpSeCorps only wants the maximum benefit and 

lowest cost through production of bare life. They abolish tedious process of judicial 

system but choose the efficient and profitable production of bare life. It is a more 

beneficial method not only to deal with crimes but also to consolidate sovereignty 

than judicial or penal institution. Interestingly, as the “CorpSeCorps” connotes in its 

title, it is a giant organization that has something to do with “corpse”: a corporation 

not only killing people but also creating the living dead. 

 Although the depiction is not as clear as the earlier novel, the suspended juridical 

institution and abuse of power with impunity, including curfew, mass surveillance and 

cyber-hunting, signify that New New York has situated in a state of exception. Barkan 

has pointed out that now it is not a authority that suspends the law through an 

emergency declaration but “private property,” which goes hand in hand with the 

downsized nation as an “new biopolitical economy on the basis of bare life” (244). 

Some nations often declare the suspension of national law in name of the public 

reason like the health care, welfare, and public security through many forms of 

economic management. In the state of exception, Agamben contends, the law 

encompasses and also abandons living being at the same time in “a threshold of 

indeterminacy between democracy and absolutism (State of Exception 1-3). As a 

result, the space of indeterminacy, where anything is possible and the fact of 
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homicides are no longer crimes, is established as a source of sovereign power that 

gives rise to the existence of bare life. 

No matter whichever age the authority situates in, exclusion mechanism has its 

definition of bare life within the society. The global market in postmodern era 

applying economic calculation to various terrains continuously redefines “the 

threshold in life” that simultaneously distinguishes what should be interior and what is 

exterior (Homo Sacer 131). This point explains the formation of class hierarchies in 

New New York. The valuable labors who have highly capital of knowledge and skills 

live premium life while the inferior people living in city slum suffer from 

environmental pollution. But who gets the power of determining which life is worthy 

and which one is unworthy to live?  

Crake’s project of birth control, BlyssPluss Pill and clones, remind us that they 

require a large amount of human lives. Where do the bio-scientists legally get the 

huge amounts of fresh body for experiments? The objects mainly come from the 

desperate people who have no choices: 

“Where do you get the subjects?” he [Jimmy] said. “For the 

clinical trials?” 

Crake grinned. “From the poorer countries. Pay them a few 

dollars, they don’t even know what they’re taking. Sex clinics, of 

course—they’re happy to help. Whorehouses. Prisons. And from the 

ranks of the desperate, as usual.” (Oryx and Crake 296) 

Most experiment objects in the BlyssPluss pills are collected from the pleeblands and 

the Third World. These people are willing to participate the experiments because of 

the impoverished society, which is caused by the transnational trades to serve the 

western countries’ economic prosperity and the liberal-democratic doctrine. The 
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Western democratic countries now wield their powerful economic influence to invade 

the Third World countries with cover of promulgating democracy. As Agamben says, 

“today’s democratico-capitalist project of eliminating the poor classes through 

development not only reproduces within itself the people that is excluded but also 

transforms the entire population of the Third World into bare life” (Homo Sacer 180). 

In the next part, we are going to talk about the typical figure of bare life: the 

illegal immigrants and refugees. They are the direct victims of wars and 

environmental damages, but they bear repercussion brought by the transnational 

corporations. Even more, they are excluded by the Walls and designated as terrorists 

making attacks to the Compounds. Atwood seems to vision an urgent problem that 

since the World War II Europe has encountered huge influx of refugees. Millions of 

refugees make a point clear that human right is not innate to mankind. The refugees 

represent paradigm of bare life, losing basic condition with respect to human rights 

except a fact of living.  

Immigrants and refugees 

Bare life is portrayed as the immigrants and refugees who are victims of global 

market bearing ramification of the corporations’ policy. When the environmental 

resources become rarer because of global warming and overly exploitation, the 

corporations resort to rob other countries or issue wars. And the people come upon not 

only damages of natural disasters like drought and famine but also political 

persecution. The displaced people flood into the city towns before the corporations 

build the Walls. The Walls represent the exclusive mechanism that generates repetition 

of the exception of life, consolidating the threshold of interior and exterior. The Walls 

are also a paradigm of fundamental biopolitical fracture that excludes the political life 

of displaced people into only animal life. Some refugees who cannot enter into the 
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cities in time live in the Exfernal world, a word combining meaning of “exterior” and 

“inferno,” a wasteland and non-nation place between borders of nations. Amanda 

Payne, a bio-artist and Jimmy’s ex-girlfriend, is a refugee who escapes from the 

refugee camp in Texas. She sneaks into the pleebland when the humanitarian aids stop 

to shows up (The Year of the Flood 84-85). She depicts that the refugee camps are like 

hell where they have to do anything to survive. It designates a place immersed with 

chaos, an indistinction of law in suspension that causes massacre and atrocities. These 

people will be send to join the bio-engineering experiments, prostitution or any illegal 

workers. Moreover, to the people who have no other values, the CorpSeCorps resorts 

to a cheaper method used by farmers: they “shoot, shovel, and shut up” them as 

diseased animal (The Year of the Flood 30). Their situations confirm a point that once 

the people lose citizenship, they remain only natural life without political protection 

from nations (Means without End 19).  

Above all, it is possible that New New York has declared a state of emergency in 

name of avoiding terrorists but falls into indeterminacy of law in which atrocities are 

no longer taken as crimes. The corporations justify atrocities and massacre toward the 

illegal immigrants and refugees in proclamation of social security of population. It 

begins by engendering anxiety of the populace toward the unknown people. The 

Compounders are terrified of being attacked from the unknown pleebian and 

deportees who are conflated with lurking terrorists around the city towns. The 

following paragraph shows the Compounder’s fear to those dangerous “anonymous 

men”:  

Anonymous men, immigrants as a rule, were always walking around 

with shovels in the more affluent areas of cities, ready to bang trusting, 

innocent, horticulturally minded ladies on the head, stuff gardening 
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gloves into their mouth, ravish them in the potting shed despite their 

muffled screams, and plant hens and chicks on top of them, not to 

mention lamb‘s ears and snow-in-summer and other drought resistant 

succulents. (MaddAddam 301)  

The rumor says that the immigrants often hide in the pleeblands to wait the moment to 

make explosion, ravish women and murder innocent Compounders. The influence of 

media intensifies the public’s fear to a synthesis of representation of bio-fanatics. The 

populace attributes the threats to the foreigner such as immigrants and refugees. The 

CorpSeCorps men have excuse to reinforce the social security from the alien outsiders, 

imposing a series of preventive measures upon the citizens. In effect, the walled 

people ignore a truth that the corporations are the problems. When the anxiety is 

rising, the displaced people become the target. The security gets stricter since they are 

afraid of fanatic people would blow up those prodigies (Oryx and Crake 197). Such 

method de facto means to confirm the legacy of sovereignty. The CorpSeCorps 

legitimizes their precaution and massacre in the name of public’s safety. In name of 

precaution the authority often crosses the line.  

On the other hand, the public’s fear to terrorist attacks and foreigners is relate to 

the historical event, September 11 attacks in 2001. After the event, George W. Bush’s 

claimed that the attack had declared the war to the Western democracy. Claiming 

distributing western democracy and emancipation, American started wars with 

military or economic invasion to the “axis of evil” (Singh 77). It not only leads the 

government to tackle terrorism but also induces more aggressive American foreign 

policy and the populace’s suspicion to the colored people. The post-September 11 

world is followed by the “proliferation of declaration of emergency” that unleashes 

the biopolitical power (Barkan 243).     
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The Compound elites similarly suffer deprivation in compromised human right. 

Comparing to the pleeblands, they are restricted under the Corps’ surveillance like 

prisoners. It notes that even the upper echelons cannot escape from the abduction of 

biopolitical apparatus since the Walls also include the Compounders. The Walls 

embody the original fracture of the politics. No one eludes from the sovereign power 

since the exclusion is the essential constitution of politics. In this state of exception, 

the biopolitical space of concentration camp emerges to generate bare life.  

Paradigm of concentration camp 

State of emergency induces the space for concentration camp, an opaque political 

space where vicious and inhuman violence appear without violating law. In the hidden 

concentration camp, which is “pure, absolute, and impassable” biopolitical space, the 

normal order is suspended (Homo Sacer 123). When secular order is in a state of 

indistinction, human right is abandoned to law (171). Agamben elaborates that the 

concentration camp not only appears in a fixed place but becomes the hidden matrix 

of biopolitical structure in contemporary age when the sovereign power diffuses to 

everywhere: a power of ‘dislocating localization’ that exceeds the fixed space and 

“into which every form of life and every rule can be virtually taken” (175). The camp 

dislocates in the help of globalization and economic rationality. The global free 

market provokes production of bare life, overflowing the boundary.   

 The paradigm of camp is represented in the Painball Arena, a space functioning 

like the Rome colosseum established to entertain the rich Compounders. At first, 

Painball Arena is an illegal activity hidden from public view as the cockfighting used 

to be. “Spectator positions were reserved for the upper echelons, who like to watch 

duels to the death involving skill, cunning, ruthlessness, and cannibalism: it was Corp 

life in graphic terms” (MaddAddam 296). They select volunteers from prisoners to let 
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them fight to death. Once the Painball vets survive from the hell, they earn celebrity 

and prize. In addition to reputation and wealth, the winner will be paid to have sex 

with Corps wives and invited to have dinner with Corps husbands as if the noblemen 

display their rare animals. CorpSeCorps does not miss this opportunity. They legalize 

this underground activity and make it into TV series (298). Painball Arena actualizes 

the paradigm of camp in which any form of massacre, genocide, atrocity are allowed 

without violating rules within the Arena. During the process of the game, the Arena 

turns into an indeterminate space where blood and murders are tolerated. The vets are 

temporarily allowed to slaughter other players so as to win the game. In the period of 

games the secular law are in a suspension. Nevertheless, the exception does not stay 

in the fixed place but has transgressed the boundary. Once the winners are released 

from the game they often commits crime without punishment. That is why Blanco is 

exempt from punishment since the CorpSeCorps ignores his crimes to maintain the 

Painball game’s operation. It is clear that the anarchy has diffused from the game into 

the Pleeblands.  

“Let’s just say there was always a demand in the deeper pleebs for 

condensed protein packages, to be utilized for fun, profit, or pet food. 

But back then, in the early days, before the CorpSeCorps decided to 

make Painball legal and run it on TV, there weren’t very many 

out-of-control Painballers, so body disposal wasn’t a regular thing. 

More like an improvisation.” (MaddAddam 298) 

The domain of Pleeblands gradually blurs with the arena, which has been in a state of 

indeterminacy, after the CorpSeCorps liberalizes the bloody game. The indeterminate 

space erases the players’ sense of reality. Once the Painballers are released, they are 

unable to distinguish whether they are in the slughtering game. Therefore, the 
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Pleeblands is no longer a determinate space separated from the Arena.   

The image of camp, Walls, refugees manifests the fact of the original biopolitical 

fracture. If bare life is a prerequisite of constitution of politics, advanced technology 

is unable to save it. Crake’s father, a scientist who is devoted to improving human’s 

welfare, is murdered by the CorpSeCorps when he discovers the company’s dirty 

secret and attempts to reveal it to the public. Once the scientists are caught up 

betraying the company in stealing confidential information or trying to reveal it, the 

company murders them and pretends it like a suicide. Even though the scientists are at 

the top of social class, they have been already incarcerated in the seamless 

configuration of biopolitical structure. When Crake shows the “wolvogs” to Jimmy, 

Jimmy worries that the gene-editing creature will go out of control and betray humans. 

“That would be a problem,” Crake says, “But they won’t get out. Nature is to zoos as 

God is to churches….Those walls and bars at there for a reason. Not to keep us out, 

but to keep them in. Mankind needs barriers in both cases” (Oryx and Crake 206). 

This remark is rather crucial to examine Crake’s motivation. While Jimmy is 

worrying that science has transgressed nature, Crake has changed the subject from the 

creature to human beings. He implies that the building of Walls aims not to exclude 

but to include human life. In short, we may extrapolate that in Crake’s ultimate the 

cleansing project, also the ideal paradise, not aims at elimination of humans but the 

“fundamental biopolitical fracture,” the original division of the human beings (Homo 

Sacer 178). 

One thing need to be highlighted is that what Crake really wants to destroy is the 

existence of politics, that of power relation. By wiping out old humans from the gene 

pool, Crake wants to make a capacity for the evolved species, Crakers, who are 

designed a nomadic community without existence of politics. The innocent creatures 
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are herbivorous, living by grass with special organs so that they will not develop 

agriculture that is basic technology of human beings; Craker’s sexual activities only 

occur periodically like animals, and that yields no sadness, no break-hearts, and no 

sexual violence. The process of civilization will stop in collecting without commerce, 

money and accumulation. The new creatures living with nomadic style lack the 

concept of territorialization, property and landscape. It means that there will be no 

wars, robbery and concurring between cities and nations (Oryx and Crake 305). 

Therefore, there is no bare life since the politics have died.  

The reappearance of concentration camp now dwells in the modern age along 

with the widespread of democratic regime. The totalitarianism and liberal-democratic 

regime coexist. Vials contends that the scenario presents a nation destroyed by 

consumer capitalism, which brings back fascism (237). Atwood raises an alarm that 

fascism or Nazism never dies with the collapse of dictators and totalitarian state. In 

her novel Surfacing, the narrator recalls her childhood during the Second World War 

and explains that “Hitler was gone and the thing remained… It was like cutting up a 

tapeworm, the pieces grew” (qtd. in Somacarrera 44). It indicates that Hitler, fascism 

never really goes to an end along with the death of dictator. As a matter of fact, the 

core of Fascism is the “obsession of identities” (Berardi 102). It is the process of 

recognition and identification that leads to massacre. The massacre is caused by the 

attempt to eliminate radically the human life that is excluded. In MaddAddam trilogy, 

the dictator is absent and replaced by hegemony of economy: the CorpSeCorps takes 

indirect or direct governance according to calculation of economic benefits; the 

interior dwellers ignore the corporation’s atrocities; and even the pleebians regard the 

surveillance as a prevention of the lurking terrorists. The ignorance encourages the 

CorpSeCorps’ abuse of power. The people accept the corporation’s breach of law 
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since they conceive strict securities better than a state of anarchy (The Year of the 

Flood 34). They expect a government and even an authority. As Adam One says: “If 

there’s a penalty, they want a penalizer. They dislike senseless catastrophe” (241). The 

people inside the Walls refuse the foreign Others outside the Walls: the disease, 

dirtiness, disorder and evil things. The fear of “the exterior” ceaselessly consolidates 

the Walls/exclusion that simultaneously crystalized the sovereignty of the 

CorpSeCorps. As Agamben says, “The sovereign is the one with respect to whom all 

men are potentially homines sacri, and homo sacer is the one with respect to whom all 

men act as sovereigns” (Homo Sacer 84). That is to say, every individual is potentially 

bare life and the manipulator who acts sovereignty upon the others. Next, I would like 

to bridge connection between the important historical events and the story. The 

Second World War and energy wars are pivotal elements.  

The Second World War and energy crisis                                                                                                                                                                                                                                                                                                                                                                                                                                                                                     

The Second World War is pivotal factor to discuss the scenarios and background 

of the story. It is a period when massacres were temporarily allowed: the Holocaust, 

Nanking Massacre, the Jew’s concentration camp and Soviet forced labor camp. 

Record from World War II indicates that it causes the most death toll among the 

history events. The Allies claim themselves as anti-fascism side fighting against the 

Axis powers while both are victims and victimizer of genocides. The Axis powers 

were asked to take responsibility. In this light Ingawersoll conceives Crake as “a 

variety of Dr. Frankenstein” bearing witness to “at least a century’s disenchantment 

with human intelligence” (Ingersoll 116-17). His bio-engineering scientists in the 

Paradice Project are originally anti-Compound as if the German rocket scientists who 

were invited to work for the Allies after the end of Second World War (Oryx and 

Crake 299). It is evident that Atwood tries to give a message that there is no sides of 

https://en.wikipedia.org/wiki/Soviet_Union
https://en.wikipedia.org/wiki/Forced_labor
https://en.wikipedia.org/wiki/Labour_camp
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justice and evil. The trilogy presents that the combats of binary position still exist and 

transform into division of insiders and outsiders. The exclusion mechanism never 

ceases to function even after about a hundred years.     

It is curious that what is the relation between the War and bare life? What is the 

impact of the Wars upon New New York? The answer probably lies in the following 

description. It suggests that bare life similarly occurred on the side of domestic 

nations during the wartime:    

He aimed at for a leaning telegraph pole, an archaic wooden one. There 

was a tangle of wire beside it, and a caribou skeleton, the antlers 

snarled; farther on, an oil drum, then two oil drums, then a red truck, in 

almost pristine condition but no tires….The truck was that rounded 

silhouette, streamlined, from the 1940s, which was when the road was 

built. Some bureauscheme to transport oil inland through a pipeline 

during World War Two, to keep it from being blown up by coastal 

submarines. They’d brought a whole bunch of soldiers up from the 

South to build the system, black guys, a lot of them. They’d never been 

in sub-zero cold and five-day blizzards and twenty-four-hour darkness; 

they must’ve thought they were in hell. (MaddAddam 74) 

This paragraph indicates the period of war time when the oil pipelines were built. Oil 

played an indispensable role during the wartime, and transportation for oil delivery 

thus was essential supply to the frontal combats. Constructed in 1942-1943 by War 

Emergency Pipelines, Inc., the Big Inch and Big Inch pipelines served to transport 

crude oil and refined petroleum products from the Gulf Coast region to the east coast 

cities and as alternatives to tanker delivery, which was disrupted by German 

submarines U-boat. Without doubt, the construction of pipelines provided 
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indispensable support in the huge consumption of oil by the Allies for the World War 

II. The Allies could not win the global war without the prodigious delivery of oil 

(Miller). Afterwards, the oil corporations were considered as the government’s biggest 

helper, who became the main beneficiary of the War. Nevertheless, the novels indicate 

how many soldiers and black slaves, the lives deprived of human rights, suffered and 

died because of the “hell” of dreadful weather and long working hours. This unknown 

people signify paradigm of bare life serving the country without commotion during 

wartime. For the victory of the country, they are sacrificed for the legacy of the ethos 

of democracy claimed to fight against Nazis. Most of all, it is ironic that the exclusion 

mechanism reappears in the same country even after several centuries. The Allies 

declared to defeat the evil Axis in name of defending democracy; the Compounders 

and corporations protect the walled people from the “atrocious terrorists.” Both the 

United States and New New York advocate democratic value: they claim to defeat the 

“evil” side, but they also produce bare life.  

After the World War II, the European power was replaced by rise of the United 

States. The United Stat’s influence in economy, military and politics on the global 

scale has substantially reached out of the territory as an international cop. However, 

American dominance in diplomatic coerce and intervention in world politics reveal 

their ambition to invade the middle-east countries for the profitable economic 

energy—oil. After the global war, oil combats were initiated by the United States: the 

Gulf War in 1990-1991, and the following Iraq war broke out later in 2003. The 

United States sent large amounts troops into Iraq in excuse of protecting democratic 

value against the terrorism. Yet, more conspiracy theories reveal that these wars on 

terrorism mean to get crude oil, and the rumor is proved by Bush and Cheney’s close 

connections to oil interest (Harvey, The New Imperialism 18). Harvey concludes that 
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“whoever controls the Middle East controls the global oil spigot and whoever controls 

the global oil spigot can control the global economy, at least for the near future (19). 

During the World War II, the oil companies harvest the benefit and reputation. In the 

text, the oil business is similarly held by corporations like the OilCorps. 

Several centuries passed after the national war, every nation’s need for oil 

becomes urgent because exploitation of natural resources leads to dwindling oil 

preserves. The significant bottleneck in the supply of energy resources causes 

economic crisis. Therefore, we may infer that the setting of New New York lies in the 

period of global energy wars. If the source of oil gets rare and affects oil price, more 

civil wars or global wars break out to fight for the scarce natural resources. In this 

perspective, Barkan has mentioned that another reason nations declaring state of 

exception lies in economic crisis, which is sometimes posed to the same level with 

war as a political method enabling the states to hold sovereign power (252). In 

addition to the account of public security, the CorpSeCorps declares a state of 

emergency for issuing wars in order to avoid economic crisis.  

In addition, the energy crisis provides background for the PetrOleum Church. 

The roaring price of oil leads to proliferation of the ridiculous religion, the 

oil-worship Church of PetrOleum. When oil becomes rare and controlled by small 

developed country for undue exploitation, it provides possibility for growth of the 

PetrOleum church since competition mechanism provokes people’s anxiety which is 

in urgent need of being comforted.  

A connection appears between the life who had been forgotten in the glorious 

victory of the World War II and the displaced people who are obstructed from the 

New New York. Atwood portrays a double vision in which “the past haunts the 

present and the future may already be scripted is emblematic of the patterns of 
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doubling and repetition” (Howell, Margaret Atwood 171). While the CorpSeCorps 

and Compounders teach their descendants the need to build Walls warding off the 

enemy, they imagine, create, and reproduce the “enemy.” As a matter of fact, under 

the fierce mechanics of competition coupled with biotechnological market, production 

of bare life is a necessary method for the economic development. The bare lives are 

prerequisite for the glory of nation: the black slaves and soldiers work for the state’s 

victory and later economic prosperity; the human subject experiments on Jews in the 

concentration camps greatly improve modern medical and clinical trials; Crakers’ 

BlyssPluss pills and corporation’s bio-engineering projects similarly need lots of 

human beings as sources for experiments. It is evident that the exclusion mechanism 

and production of bare life never cease to occur but transform into another form of 

appearance. The concentration camp, which was established in the WWII, reappears 

in the postmodern world. As Agamben remarks, “Where there is a People, there will 

be bare life” (Homo Sacer 179). 
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Chapter 4: Form-of-Life and Politics of (Non)-identity 

Insofar we must ask that how can we find the way out of the structure under the 

integration of the neoliberal and bioplitical power? Does the author give any 

resistance to the power relation and structure? These questions are asked by many 

critics. Certainly, Atwood never ceases to look for a possibility of freedom and 

emancipation in power relation. She unremittingly raises questions: what is freedom? 

How can we have freedom? In the end of The Handmaid’s Tale, the narrator Offred is 

rescued by Nick, who is a guardian, Gilead’s secret police or a member of the 

underground resistance Mayday. The ending suggests a hope of liberation for the 

protagonist in the disciplinary society. On the other hand, for the readers who are in 

the cage of self-discipline, what are the alternatives suggested in the trilogy? 

In the trilogy, the author addresses doubt toward the conflation of individual 

freedom and consumerism. The old Compounders have nostalgia for the earlier time 

when the CorpSeCorps men have not taken over the military force and the whole 

country, but the younger Compounders merely enjoy the privilege that is paid by 

sacrifice of personal freedom. They imagine the pleeblands as “boundless, so porous, 

so penetrable, so wide-open. So subjected to chance” (Oryx and Crake 196). In 

contrast, the pleebians yearn for the rich and comfortable life. When Ren lives with 

the Gardeners in an austere lifestyle, she envies the street kids’ glittery, shiny and 

shimmering things and calls it “gaudy freedom” (The Year of the Flood 66). But what 

really attracts her is only the freedom of consumer choices. Apparently, both the 

people have lost in the consumer society. That is why Jimmy says that people tend to 

misunderstand the meaning of freedom, including himself (339). When the people are 

gradually corralled into the consumerism, they are alienated by the economic 

rationality by their minds, acts, gestures and life. Consumption makes the values 
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which have nothing to do with economy wither by quantization, equalization and 

commensuration. Capitalism is like a religion. A religion makes everything divine far 

away from human’s reach.  

It is a religion that integrates sovereign power and consumerism over human acts. 

Nothing has no price in the sphere of consumption including labor force, time, body 

and social connection. The neo-individuals are alienated by the articulation of 

economic rationality. Build on Debord’s analysis on the “society of spectacle,” 

Agamben argues that in the society of spectacle the exchange value eclipses use value 

and now achieves absolute status of sovereignty over life entirely (The Coming 

Community 75). Also, in his article “Profanations,” he contends that commodity 

separates all human acts from “common use” to consecrate everything into sphere of 

fetish, that of impossible spectacle:  

In the commodity, separation inheres in the very form of the object, 

which splits into use-value and exchange value and is transformed into 

an ungraspable fetish. The same is true for everything that is done, 

produced, or experienced—even the human body, even sexuality, even 

language. They are now divided from themselves and placed in a 

separate sphere that no longer defines any substantial division and 

where all use becomes and remains impossible. This sphere is 

consumption. (Profanation 81) 

That is to say, the position of capitalism is highly consecrated as holy as God. If 

religion removes things from common use to the divine sphere, capitalism creates 

untouchable object from culture to commodity, from human sphere to God’s space, 

from secular rules to divinity. In other words, it is the terrain of unprofanable 

capitalism that incorporates the society and sanctifies all elements into sacred sphere, 
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where commodities are not for common use but precisely as a spectacle. The images 

of God are remodeled and fabricated into various representations and symbol, and that 

is often associated with display of sovereign power.  

The PetrOleum Church, which has lost the original goal of religion such as 

redemption and atonement, signifies exactly a capital religion. Rather than seeking for 

mysterious idea, creed or a doctrine, the religion amasses wealth. This ludicrous 

oil-worship religious group is a religion-cum-capital organization, accumulating 

interests and withholding influence upon the people through close link with the 

CorpSeCorps and the OilCorps for promotional or commercial inspiration 

(MaddAddam 111). The PetrOleum Church manages a profit organization combining 

preaching and business beyond traditional function of religion.  

The Rev had his very own cult. That was to go in those days if you 

wanted to coin the megabucks and you had a facility for ranting and 

bullying, plus golden-tongued whip-’em-up preaching, and you lacked 

some other grey-area but highly marketable skill, such as derivatives 

trading. Tell people what they want to hear, call yourself a religion, put 

the squeeze on for contributions, run your own media outlets and use 

them for robocalls and slick online campaigns, befriend or threaten 

politicians, evade taxes. (MaddAddam 111) 

The religion has proliferated by the technique that applying model of marketing to the 

field of divinity. Proliferation of the PetrOleum Church demonstrates that there are 

more religions, which are nothing other than profit organizations with mask of 

lectures, courses, speeches about spirit and potentiality development that are often 

related to marketing. Through skilled speech, the groups catch people’s desire to 

success in making money. In addition, the PetrOleum Church worship not saints but 
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secular and material object—oils. Zeb says, “we didn’t pray for forgiveness or even 

for rain, though God knows we could have used some of each. We prayed for oil” 

(MaddAddam 113). Oil’s position has been sublimated to divinity. Moreover, another 

religious group Known Fruits amasses money in a similar way. A Gardener Bernice 

and her mother converts to the member of Fruits after they leave. She meets Ren one 

day and tells her that the cult claims to become rich by God’s will because “By their 

fruits ye shall know them, and fruits meant bank account” (The Year of the Flood 288). 

With slightest touch of environmental or spiritual, any kinds of organization claim 

themselves as a religion even though its central idea is all about accumulation. The 

religious doctrines, creed, and virtues which people used to follow have been removed 

and displaced by wealth-worship and fetishism. Religious cults become only “twisted, 

fish-crunching, materialistic body-worshippers out there, with facelifts and bimplants 

and genework and totally warped values” (288).  

On the contrary, Adam establishes a cult, the God’s Gardeners, preaching 

different way of life in opposite to his father’s cult and the Known Fruits. He aims to 

constitute a religion with a force against the CorpSeCorps in a peaceful way and green 

life. 

The Gardeners’ way of living in simplicity 

The Gardeners are characterized by their plain robe, long hair with austere 

lifestyle. The members suggest that they will “float above the Waterless Flood” with 

the aid of natural food they preserved in the hidden places called Ararats, and with the 

Arks devices they will survive to replenish the Earth one day when the doom and 

gloomy prophecy prevails over human population and wickedness (The Year of the 

Flood 47). Adam then preaches to gardeners that as soon as the flood is coming, they 

will find themselves thrown back to primal way of life to cease the consumerism and 
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fetishism (126). The following song presents the Gardener’ central creed. Their oral 

hymns not only worship Nature but also suggest a form of power with respect to 

anti-consumerist movement:  

Oh sing we now the Holy Weeds 

That flourish in the ditch, 

For they are for the meek in needs, 

They are not for the rich.  

You cannot buy them at the mall, 

Nor at the superstore, 

They are despised because they all Grow freely for the poor. (The Year of the 

Flood 127) 

Here, a word draws our attention—“Holy Weeds.” It means the Gardener’s ideal 

notion: liberation from capitalism and consumerism. The weed signifies not only the 

symbol of God’s Gardeners but also a power, a mild resistance against the consumer 

society by practice of “living in simplicity.” It is not a countervailing force against the 

authority but a pervasive and diffusive power with political power produced from the 

bottom, the dust, the land. The power defies the consumer society, all human activities 

pertained to consumption. Most importantly, the Gardeners believe that this form of 

power mainly comes from their body:   

My body is my earthly Ark  

Its proof against the Flood; 

It holds all Creatures in its heart,  

And knows that they are good. (The Year of the Flood 93) 

Buying and selling culture governs not only human’s brain but also body, controlling 

the soul of human life. As the hymn sings that if body is the mediation with Nature, 
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earth and self, body is also the key to emancipation. The perfection of body rests on 

an integration of life, a wholeness of being that should not fall into governable object 

with exchange value. The Gardeners strive to live outside of capitalist order, returning 

to the state of life that is not in appropriation. That is, “form-of-life.” 

The living practice and austerity followed by Gardener closely resemble 

Agamben’s point in The Highest Poverty that he investigates the relation between 

monastery rule and monks’ life about potentiality of form-of-life: “a life that is linked 

so closely to its form that it proves to be inseparable from it” (xi). How to think a 

form of life, a human life entirely removed from the grasp of the law and never 

substantiated into an appropriation: human life in its acts, gestures, discourse and 

times is not separated from itself. It is a form of life that “never possible to isolate 

something such as naked life (Means without End 4). That is, the form-of-life is 

impossibly subjected to alienation and exclusion as naked life. Instead, it is a form of 

human life in which single acts, ways, behaviors of living are “never simply facts but 

always and above all possibilities of life, always and above all power” (4). Agamben 

also calls it common life—“to think life as that which is never given as property” (The 

Highest Poverty xi). This life is represented in the monk’s life and habits coinciding 

with rules: “rule enters in this way into a zone of undecidability with respect to life” 

(26). A norm refers to the entire existence of an individual. Also, their dress, routine 

and manner can totally represent the way of life when the external and internal habits 

is inseparable; they devoted themselves by chronological routine of prays and works 

with “sanctification of time” (10, 16, 23-24). As a result, the time is not incorporated 

into mercantile order. The monks’ chronological regulation of exterior acts 

corresponds to the interior activities. In other words, common life or form-of-life aims 

to conduct by one’s will.  
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In this perspective, we may say that the doctrine of Gardeners aims to achieve 

the form-of-life that ceases the incorporation of capitalist logic and exclusion 

mechanism. If the PetrOleum church accumulates money by creating another 

unprofanable divinity, Adam attempts to recombine the connection between human 

and nature through conducting doctrines and regulation to make Gardeners’ habits 

coincide with the form of life. They reconstitute their own culture, making a primal 

way of living through creating their own celebrations, rules, festivals and stories of 

saints: the Gardeners advocate simple life, love and respect to animals; the members 

refuse protein from animals and the genetically modified food which is artificial 

combination; what’s more, they learn planting crops, crafting, hunting and even basic 

surviving skill in the wild to preparing for the doom day.  

Most of all, they have a fundamental doctrine: living without property. Gardeners 

only take what they need. Having personal property beyond the basic need will be 

condemned. What can be preserved is only right of use. This way of life resembles 

Agamben’s argument in the idea of common use that is separated from the right of 

ownership. That is, “the highest poverty”: never live beyond one’s need. “The 

‘highest poverty,’ with its use of things, is the form-of-life that begins when all the 

West’s forms of life have reached their historical consummation” (The Highest 

Poverty 137, 143). This form of living makes objects return to its use value. In 

consumable objects it is impossible to have a “ius utendi” (right of ownership) or 

“usus facti” (right of use) without renouncing the right of ownership to the thing (130). 

By renouncing the right of ownership, the acts of using things enable one to have a 

“pleasure” that is unattainable for the one who does not use them but to amass them as 

part of property (129). In this way, the Gardeners’s way enables them to return to the 

state of form-of-life liberating from the impossibility of consumption.  
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On the other hand, the Gardener’s practice of poverty without supply of money 

and weapons becomes a cover protecting the religious group from the authority’s 

intervention. That is why Adam remarks that “They [CorpSeCorps] view us as twisted 

fanatics who combine food extremism with bad fashion sense and a puritanical 

attitude towards shopping. But we own nothing they want, so we don’t qualify as 

terrorists” (The Year of the Flood 48). The CorpSeCorps will not regard them as 

coerce if the Gardeners look like a poor religious group without having property and 

land since what really threatens the corporation is not the mobs. In this light a 

question has appeared: what kind of movement makes the corporations feel threatened? 

That is, the arguments that criticize the free enterprises and individual property, an 

idea of anti-neoliberalism that may subvert the power structure.  

The revolution of Gardeners concentrates on neutralizing the consumer culture. 

The Gardener’s life skill class (herbal lotions, creams and hunting) teaching children 

how to survive in a de-civilized society is opposite to compounder’s life skill courses, 

which means to improve the human capital (marriage, jobs, and eugenics). It is 

evident that the Gardener’s life skill resists alienation of consumerism, knotting 

human acts with use value. In addition, their wedding celebration is distinct from the 

Compounder’s marriage “capturing your iris image, your finger scans, and your DNA, 

all the better to track you with” or a union for better generation and economic 

consideration (The Year of the Flood 115). The Gardener’s wedding is simpler that 

one exchanges green leaves and jumps over a bonfire in front of witness with the 

loved one. It signifies union of two spirit rather than consideration of economic 

interest. The ritual shows their central value that revolution happens not in the 

rebellion or violence but in the way of life.  

Another anti-Compound resistance lies in the Gardeners’ communism: they share 



‧
國

立
政 治

大

學
‧

N
a

t io
na l  Chengch i  U

niv

ers
i t

y

66 

food, skills, knowledges and abandoned shelters. The collective living forms a 

community, which is opposite to the corporation’s “big family,” which isolates labors 

and incorporates them as a union. All the Gardeners contribute to the community: 

“There was no such thing as garbage, trash, or dirt, only matter that hadn’t been put to 

a proper use. And most importantly, everyone, including children, had to contribute to 

the life of the community” (The Year of the Flood 69). If everyone participates 

production for the operation of community, everyone is essential to the group since no 

one is  taken unworthy. By this way, the Gardeners construct a sense of community 

that removes the yoke of economic rationality imposed upon the individual acts, 

refusing the hegemony of commodification which achieves social control in 

individual’s brain, social relationship up to the whole country. If they refuse the order 

of market, they are out of the corporation’s control. The Gardener’s simple and 

peaceful practices have political power in way of life which curbs effect of separation 

and reconstructs the meanings of human acts. 

Gardener’s resistance to neoliberalism and biopolitical power does not occur in 

revolt but in the form of life: how to conduct and practice reformation in daily routine. 

They also believe that reformation begins from the quotidian life, habits, routine. The 

great change or reformation has to start from actions. When Toby hesitates whether to 

accept new position as Eve Six and expresses her suspicion toward the Gardener’s 

belief in spirit and meditation, Adam states that faith comes from actions: “‘In some 

religions, faith precedes actions,’ said Adam One, ‘In ours, action precedes faith. 

You’ve been acting as if you believe, dear Toby. As if—those two words are very 

important to us. Continue to live according to them, and belief will follow in time’” 

(The Year of the Flood 168). By means of regulation on dress, food, habitus, and acts, 

Adam intends to merge the rules into daily routine, achieving an ideal state of living: 
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not a norm imposed on life, but a living following rule that ultimately makes itself a 

form (The Highest Poverty 105). Therefore, the Gardeners will not be subjected to the 

limitation of the rules constituted in their language, forms, and gestures. That is why 

the upper Gardeners Adams and Eves are allowed to use devices and laptops, and 

Toby describes that they are “as ruthlessly as medieval monks” (The Year of the Flood 

189). Although they do not strictly follow the rules, they have achieved an 

indeterminate state of life and rules. As Agamben says, “it is life that is to be applied 

to the norm and not the norm to life” (The Highest Poverty 61).  

Toby is the character who experiences great change by following creeds of the 

Gardeners. The Gardener’s doctrine ushers her to transform from a wage slave to a 

Gardener, from a social misfit into a core member in the community, from an “inept” 

novice to Eve Six (The Year of the Flood 45). Toby experiences a process from an 

alienated individual to an entire being of life. In process of blending into the 

Gardeners’ community, Toby regains her subjectivity. She is no longer replaceable 

cog in the labor market, but a crucial member of the group. She has “stopped thinking 

she should leave the Gardeners,” and she feels that she is neither a pleeblander nor a 

Gardener (97). The change firstly begins at the reconnection with the inner self. When 

Pilar teaches Toby all her specialty in beekeeping and mushroom on their Rooftop 

Garden, she teaches the connection with life that has subjected to alienation by 

commercial activity. After Toby accepts the position of Eve, Adam One asks Toby to 

take “an overnight Virgil” with help of hallucinogenic drug (170). During the 

meditation, she has an illusion seeing an animal with “golden colour, with gentle 

green eyes and canine teeth, and curly wool” (171). Although Toby tries to convince 

herself that it is only drug’s effect, the mediation at some degrees leads Toby to 

reconstitute the self. Interestingly, the illusion of the golden and rigorous animal 
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makes a striking contrast with a grotesque and disturbing experience when she resides 

in a cheap apartment, which is above a clothing store “Slink,” an “endangered-species 

luxury couture operation” (The Year of the Flood 31). She smells the fume coming up 

through the ventilation system and hears the animal roaring and bleating. Hence, 

when she is working as a furzooter, she cannot help recollecting the skinned animals 

(31). It discomforts her that she unconsciously connects the poor animals and her ego. 

However, Toby through the meditation no longer regards her as the skinned animal 

but the rigorous animal, that of her new self.  

Second, the change also occurs in the emancipation from mercantile logic of 

time. In the neoliberal society, the concept of time units have essentially entered into 

economic articulation so that time is subjected to alienation. It hijacks both the labor’s 

body and mental activities. Through corresponding routine and daily life, Toby has 

entirely released from being a time-slave. Time is no longer equal to numbers or wage. 

Instead, time goes back to life itself. “Time in fact became the form of the internal 

sense” (The Highest Poverty 25). Time becomes “a sea on which you float” (The Year 

of the Flood 101). In this way, Toby regains her independence of body, time, and 

mental activities, blending into the community and induces a new sense of identity: 

“At night, Toby breathed herself in. Her new self. Her skin smelled like honey and 

salt. And earth” (101).  

If Toby’s change let us see the resistance positively function to the subject, the 

instance of the protagonist, Ren, presents its limitation. She is brought back to the 

Compounds by her mother. The Gardener’s regulation has no similar influence on her. 

Ren works at a club called “Scales and Tails” as a dancer/stripper, by which she thinks 

that she has freedom. Yet, she loses herself. She has lost subjectivity in the stripper’s 

costumes. The display of clothes signifies hybridity and multiple performance of 
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identities, which is just a common experience produced by neoliberal freedom and 

consumerism. Ren plunges herself in the pleasure of metamorphosis. 

Therefore, an individual resistance suggested in the novels needs our attention. It 

is noteworthy that “invisibility” appears to be important: that is, the absence of 

existence and a lack of identity. When Toby goes to AnooYoo to evade Blanco’s 

vision, she gets a chance to be another person: “The alternations hadn’t made her 

stunningly beautiful, but that wasn’t the object. The object was to make her more 

invisible. Beauty is only skin deep,” and she think, “But why did they always say 

only?” (The Year of the Flood 262). Toby’s instance implies that the possibility of 

“invisibility” may be an alternative. If the God’s Gardener seeks for the resistance to 

neoliberal power, the protagonist of MaddAddam Zeb deploys a power of invisibility 

against the identitarian system.  

The politics of (non)-identity 

 The protagonist of MaddAddam, Zeb, exemplifies a subject without being 

limited by identitarian codes, presenting a potentiality of freedom living under the 

dominance of identitarian system as an indeterminate state of being. The identitarian 

apparatus is dominated by the corporations, as we mentioned earlier, as an instrument 

for social control. The corporations take hold of personal data through mass 

surveillance. That is why the Gardeners are asked not to write or use computers for 

avoiding Corp’s detection. Furthermore, neoliberal power advocating confirmation 

and discovery of individualism with notion of human capital causes reduction of 

subject as a way of governance. For the authorities, the key point is never the 

singularity but its “inclusion in some identity, whatever identity” (The Coming 

Community 85). Here, we need to ask: how does the resistance generate to resist the 

sovereign power and how does the character achieve freedom by this way?  
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Zeb’s personality has multiple dimensions that cannot be reducibly defined: he is 

a hacker, drifter (MaddAdam 131), escapee, and apostate. He has ample experiences 

and survival skills so that Toby regards him as the only one who has chance to survive 

if all humans die out. The key point lies in that he does not be confined by rules, 

doctrines and actions. When he works in Rio, The Hackery, a group of “cyberhustlers 

of every possible nationality,” he discovers that the hackery is just a seller’s market 

doing business, such as spying on businesses and setting nets for politicians. He quits 

since he does not want his hacking skill to be some buyers’ instrument (174). When 

he joins in the God’s Gardener, Zeb often breaks the rules in having animal protein 

and the corporation’s food like Happicuppa. What’s more, to reader’s astonishment, 

he eats his co-pilot’s part of body after an accident in order to survive. Toby says: 

“Hey! You’re old Gardener yourself! You were Adam One’s right-hand man, you were 

a pillar of….” Zeb then says: “don’t go all old Gardeners on me” (76). Apparently, 

Zeb refuses incorporation from any codes. He evades self-expressing subjectification 

of normative knowledges and power coming from any organizations and institutions. 

Specifically, his way of resistance transcends both the secular and cyber order freely. 

Zeb conducts by his own will. 

Distinct from the way of life that the Gardeners’ practice, Zeb’s resistance lies in 

the politics of identity: “evasive action” (MaddAddam 116). When he is a child, Zeb is 

often imprisoned and locked up in punishment closet by his father. He quickly figures 

out the way of lock-picking and sneaking away from the punishment. Gradually, he 

extends the sneaking technique with respect to hairpins and tiptoeing to the cyber 

world. When his parents believe him securely imprisoned in the locker, he has already 

skillfully hacked into the outdated consumer electronics and recording the data. He 

only seeks for the pleasure of traveling between the website’s secure walls since it 
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gives Zeb power to fight against his “child torturer,” “religious fraudster,” and “online 

girl decapitator” father (120). Consequently, “Lockpicking becomes his 

hobby…hacking became his vocation” (116). 

By this time Zeb had magic fingers: he could play code the way 

Mozart played the piano, he could warble in cuneiform, he could waltz 

through firewalls like a tiger of old leaping through a flaming circus 

hoop without singeing a whisker. He could slip in to the PetroOleum 

Church accounting—both sets of books, the official set and the actual 

one—in a few swift moves, and he did, on a regular basis. 

(MaddAddam 116) 

He diverts the river of donations about 0.09 percent into his own devising accounts 

with the identity pieced by fragments and appropriated from other without suspicion. 

In addition, he discovers and catches his father’s secret life of viewing the “haptic 

wanksites” (118). If “Information is power” (119), holding one’s secret means to have 

power over him or her. For Zeb, hacking turns into a power resisting the patriarchal 

father, the authority, the sovereign power. In this perspective, the skills of unlocking 

and “instincts of a sneak thief” (MaddAddam 116) signify a power of deciphering 

both the cyber structure like firewalls and power structure. The evasive actions and 

hacking indicate a form of power decoding the sovereign apparatus of identity and 

subjectification. Zeb has withhold “the key to the kingdom” (117). 

Zeb has noticed the opaque boundary of the cyber world and the reality is the 

key to the kingdom, the key to decipher the authority. If boundary between the two 

space has been blurred where provokes detachment from the society, human relations 

and the real world (like Crake). However, Zeb transfers it into an advantage for use. 

“In his fantasy world no code could keep him out, no door could shut him in, and 
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fantasy merged into reality the older and more practiced he became” (116). That is to 

say, his “extraterrestrial hacking talents” mature when he hones the way of 

self-concealment. He works out in the gym, training his body to cover his hacking 

skill (MaddAddam 119). It is evident that the techniques of sneaking, hacking, and 

lockpicking have extended to the terrain of politics of identity. Zeb no longer escapes 

from the punishment of the patriarchal father. Rather he has displayed a power of 

self-effacement. Atwood means not to portray the hacker culture but investigates a 

form of resistance in identity issue. That is, the politics of disappearance of self.  

The politics of (non)-identity refuse any forms of incorporation of identitarian 

structure including notions, acts, and ideologies, a negativity of rejection to the 

hegemony of identitarian structure. For Zeb, the effacement of self is a survival skill. 

When he discovers Rev and Trudy’s secret of murdering Adam’s mother Fenella, he 

transfers Rev’s funds and leaves a letter attached with detail how Rev’s expropriates 

the church’s charity initiative funds. Adam then gives an advice for avoiding the 

capture: “No surfing. No purchasing. No socializing. No wisecracking. No porn,” and 

he highlights that “Just don’t act like yourself” (MaddAddam 128). To avoid being 

captured, he never leaves a cybertrail (biometric identity) since the CorpSeCorps not 

only has monitored all users’ personal information through the surveillance on the 

internet but also has controlled the whole system of identity. In effect, self-effacement 

is a surviving skill.  

However, the evasion is not always passive. The way of non-being in effect 

emanates a potentiality free from the abduction of the authority. It is one of Foucault’s 

modes of non-identitarian freedom of potential being against the government’s a 

series of actions by “withholding the knowledge of oneself, resisting the injunction to 

a ‘confessional’ self-expression, declining the incitement to active participation in the 
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governmentalily sanctioned discourse” (Prozorov 62). Foucault considers this practice 

of self-effacement a potentiality of freedom while the government operates 

diagrammatic abduction through records, researches, and observations. 

Subjectification tends to undergo reduction of subjectivity, and the subject becomes 

empty or fixed to the profit of the code (Deleuze, Foucault 147). Different from the 

postmodern subject whose freedom depends on multiplication and hybridization of 

identities, Foucauldian gesture designates a negativity and impersonality of identity, 

proposing a potential subjectivity distinct from the diagrammatic identity which is 

mainly derived from power and knowledge (Prozorov 101). Moreover, in “Lives of 

Infamous Men” Foucault tries to figure out a notorious life, the intensity of existence, 

which sparks in a moment of encountering and jostling with power and violence in a 

collision. The disgraceful existence emanates an “anonymous life that shows up only 

when it clashes with power, argues with it, exchanges ‘brief and strident words’, and 

then fades back into the night” (95). In other words, the infamous men exemplifies a 

subjectivity transcending the normative structure. If subjectification of the 

individuality is a way of governance for the authority, the power of (non)-identity 

aims to go beyond the violence of naming and classification imposed upon the 

subjects. From this viewpoint, Zeb is not reducibly named and recognized in 

accordance with the rules. He exerts the potentiality in the negative and evasive acts 

to reject abduction of identities. 

In despite of acting practice of non-being and negativity, Zeb plays identitarian 

codes to decipher both the cyber world and identitarian system with art of 

“misdirection,” which he learns from a magician in the Floating World: “Make them 

look at something else, away from what you’re really doing, and you can get away 

with a lot” (MaddAddam 171). The “misdirection” signifies his talents on playing 
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symbols, patterns, gestures and the identitarian codes that are crafted and then 

recognized in accordance with the normative knowledge of identitarian system. If the 

identity market allows identification to be commodified, fabricated and traded, Zeb 

conversely takes gestures of the normative structure as a camouflage. After finishing 

mission in HelthWyzer and entering into pleebs, he skillfully “morphs” from Seth, a 

“minor code-slave chained in the galleyship of data entry” into another identity a 

pleebian protester by wearing black T-shirt typed with ironic slogan (248, 251). The 

art has come to a complete stage when he has become into “non-existence,” coupled 

with multi-dimensional incarnations of identity as the following paragraph emanates:  

He was avoiding the Bearlift headquarters and the usual drinking holes 

because those people thought he was dead, and why would he want to 

sacrifice the advantages that non-existence can bring? So he was 

spending a fair amount of time in the motel room eating faux-peanut 

objects and sending out for pizza and watching pay-per-view, never 

mind what, and trying to figure out his next move. Where to go from 

Whitehorse? How to get out? What was his next incarnation of choice? 

(MaddAddam 179) 

The absence of identity offers capacity of freedom, and the “incarnation of choice” 

signifies a mobility and emancipation going beyond the codes of identity. This art of 

misdirection is similar to Prozorov’s formulation of subject—S (S). It is the 

subjectivity that “diagrammatic identity” is not eliminated but “retained” in the sense 

of being “set aside” (60). That is, by means of suspending the subjectivity, the excess 

of being makes transgression and can never be subsided into any incorporation of 

identity. It is a duration that uses the distinction of outside and inside, interiority and 

exteriority, to constitute a double “at the exterior limit of the diagram” (60). Prozorov 
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remarks, “From this dual affirmation of internal lack and external plentitude follows 

not the desire for the proliferation of identities, but the effacement of the desire for 

identity as such” (60). Hence Zeb invalidates the care from identities and fashions the 

individual politics of identity.    

Moreover, there is another anonymous character—Amanda. Her art of disguises 

is similar to Zeb’s philosophy that the subjectivity is irreducible and undefinable. As 

an illegal refugee entering into the pleeblands she has lost her identity: “‘It was a 

white-trash name. Barb Jones,’ said Amanda. ‘That was my identity. But I don’t have 

an identity now. So I’m invisible’” (The Year of the Flood 85). The “invisibility” is his 

particular surviving skill that makes her invisible from vision of the CorpSeCorps. On 

the other hand, it reveals that Amanda is never imprisoned in a single ideology, faith 

or community. Before Ren takes her into the Gardener, she is a pleebrat living by the 

streets through stealing and using “lots of tricks” for surviving and self-defense (86). 

When she joins the Gardeners, none of the Gardeners see through her disguises but 

consider her as clean as if she has been “washed in milk” (86). Furthermore, her 

particular way of living reflects on her work of art—Vulture Sculptures. Amanda 

finally leaves the Gardeners and works as a bio-artist of visual art with the project, an 

art of photograph taking pictures of the temporary scene from a helicopter as vultures 

descending to eat dead animals which she arranged as four meaningful letters. The 

bio-art emerges only for a short time that presents both the dimension evanescence in 

resistance: “Vulturizing brought them to life, was her concept, and then it killed them” 

(245). After the disease breaks out she rescues Ren immediately rather than running 

away. Such action exceeds expectation of Toby and Zeb. 

The sneaking, hacking, invisibility, and even play of identity share a common 

point: the transcending the sovereign power. The power of going beyond the identity 
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is similar Agamben’s another idea of revolution—“profanation.” To profane means to 

make something which is once sacred or religious turn to pure use and property of 

men (Profanations 73). In other words, the idea of profanation means to open 

possibility and to put the sacred object into play for particular use. The sacrilegious 

practice necessarily ignores or removes separation of divine sphere since it primarily 

“deactivates the apparatuses of power and returns to common use the spaces that 

power had seized” (77). Similarly, Zeb renders identity sacrilegious and playful 

through the incarnation of choices. He skillfully crafts and uses identification under 

eyes of corporation, profaning the sacredness of diagrammatic identity apparatus and 

norm which belong to the corporations and government. Identity therefore no longer 

belongs to divine sphere of the CorpSeCorps and identitarian system but becomes 

pure use.  

 Such politics is different from the postmodern way of displaying multiple 

identity. More than a dynamic of incarnation within identity code, Zeb’s evasion 

designates a sense of passivity. As Agamben remarks, this non-being is a “potential 

not to be [act]” (Potentialities 102). Human beings have the (im)potentiality of not to 

be. To be free not merely have ability to do things, but the power to refuse them. In 

this light, Zeb employs this philosophy in denial of the violence of identitarian 

structure. According to Louis Althusser’s famous argument about ideology, ideology 

hails the individuals as concrete subjects by the functioning of the category of the 

subject through practices and apparatus. Zeb refuses this incorporation in any forms 

of symbols, images, or codes. Except Toby, Zeb suspends the relationship with any 

girl he has met. Once a girl means to dig out his history, he moves to next places 

immediately. When Lucerne asks him to complete the Gardener’s wedding ritual, Zeb 

suspends it till their relationship ends since Lucerne goes back to the Compounds. In 
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effect, he not only eludes the hail of ideology but also resists what he should be. 

The two forms of resistance suggest not confrontation with the authority directly 

but a dissolution of the sovereign power. The austere life encouraged by the 

Gardeners means to return to “form-of-life.” The power tries to pull people back from 

the state of being the governable object and a “meat barista” of the Secret Burgers as a 

naked life (The Year of the Flood 294). The way of living poverty and green life ask 

Gardeners to stop the alienation in capitalism that separates relation between human 

society, labors and their work and the individual themselves. On the other hand, the 

non-being like Zeb suggests a different form of force, a state of being floating on the 

normative structure. The (non)-identity is also “whatever singularities” rather than 

recognizable and representable identity (The Coming Community 85). After all, we 

may say that the author delineates multiple dimensions and perspectives in struggling 

with the authority. The two forms of resistance give us hope in colliding with the giant 

authority merged with biopolitical and sovereign power.  

  



‧
國

立
政 治

大

學
‧

N
a

t io
na l  Chengch i  U

niv

ers
i t

y

78 

Chapter Five: Conclusion 

When the advanced bio-technology masking the desire of accumulating interests, 

New New York situates in a contradiction of economic freedom and mass surveillance 

by dominance of neoliberal mindset. The Compounders enjoy privileged life and 

superiority over the pleeblands, but they sacrifice personal freedom by being prisoned 

inside the walls. The scientists and their relatives are disciplined to become 

self-enterprise. As neoliberal power incorporates individual, social acts and the entire 

nation, the economic rationality ripples over every institution and community. The 

concept of market is greatly generalized and applied to all human acts. Hence both the 

mobile individual and social body are driven by impulse of the single ideology. 

Neoliberalism constructs a mode of “governance without governing.” This way of 

governance exerts mainly through the accumulation of human capital. Also, New New 

York constitutes a field of competition that is a nature of neoliberalism, risky society.  

To appeal to the “wave of future,” the increasing need of talented scientists 

requires highly human capital. They privatize public services and monopolize schools 

and public services to promulgate the idea of necessity of enhancing human capital in 

the competitive market of bio-engineering production. How to improve self-expertise 

is an essential part in the “survival skill.” Jimmy and Crake learn from the high school 

the way of surviving in the urban jungle where marriage, family and friendship are 

calculated into competition. But this logic reminds the boys that what outcome they 

receive resulting from their own choices. They should take all responsibility for their 

future. Such freedom of individual choices leads to social stratification through 

inequality of educational investment. However, competition and flexible market not 

only divide labor force but also create class hierarchy.  

The social activities are incorporated by the governance of capitalistic logic, 
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which is de facto derived from consumer culture. In the capitalist game of concurring 

or being concurred, human actions are reconstituted by calculation of interest, the 

bonds of social interaction which link people with emotion, memory to the land and 

culture are gradually erased by the language of capitalism. In the postmodern era, in 

which the limit of institution is collapsed, labor is alienated not only by their works 

but also by their mental activities, brains and mind. The individual gradually loses 

social bonds with others; they concentrate on personal success, which is taken as a 

fulfillment of ego. By this way, the efficient way of governance by self-discipline 

enables the corporations to unite the multiple and complicated social stratifications.  

Yet, when a competitive society has winners, there are losers. Competition 

becomes mechanism of intensifying the class structure. In the principle of free labor 

market, someone endowed with high intelligence like Crake naturally drives the 

inferior out of the table. The apparatus classifies the elites and the mediocrity 

according to their value of self-enterprise. If the corporations need irreplaceable 

human capital in scientific field, they require disposable employees for the lowest cost 

and efficiency. The lower-class labors working like slaves are almost drawn in the 

risky society. The disparity between the upper echelons and the bottom manifests that 

free market is not answer to poverty. 

In short, when neoliberal notion has been deeply embedded in the social 

structure of the Compounders, economic rationality occupies from the minor unit of 

society to the entire nation. Furthermore, when the nation/state has no material power, 

it has been hollowed out for the rising of corporate power. Especially as the 

government has no hold in military power, welfare and politico-economy, the 

corporations take over the entire nation. Along with the decline of state power, the 

sovereign power returns in a form of “empire,” an empire constituted by capitalist 



‧
國

立
政 治

大

學
‧

N
a

t io
na l  Chengch i  U

niv

ers
i t

y

80 

rationalities crossing over sphere of institutions, official administrations and nations. 

Finally, it is meaningless to differentiate whether New New York is a democratic 

regime or totalitarian one since now the two elements coexist in the hollowed-out 

nation. There is no difference between right side and left side when the economic 

ideology dominates every individual’s soul. After all, the trilogy demonstrates the 

danger of extremely economic liberation that even though neoliberalism dispels the 

state power, it calls forth a new form of totalitariansim in the democratic regime, in 

which apparatus of democracy become inoperative. The CorpSeCorps takes control of 

every domain of the society with diffusive way of governance.  

The anarchy of corporate power proves that the country has entered into the state 

of exception, in which the law ceases to operate its function, and that the nation goes 

into a capture of sovereign power. In the space of exception the law is in a vacuum 

that separates bare life completely from its political life. Different from The 

Handmaid’s Tale, in which the state of emergency is immediately declared by the 

army in name of security (174), the trilogy seems to present a nation that has already 

been in a state of emergency because of economic wars and prevention for terrorist 

movement. The Compounders proclaim that the crazy terrorists and fanatics hide in 

disguise of immigrants and refugees. Those people are unpredictable threats that must 

to be eliminated immediately in case they carry out illegal activities. From these 

points we see that the walled people obscure the fact and real situation of the refugees 

with the terrorists. Meanwhile, in name of economic factor and the public security of 

the Compounders, the CorpSeCorps builds the Walls and enhances surveillance so as 

to reinforce their power. The Walls represent exactly an inclusive exclusion, which 

makes the displaced people permanently encounter risk of being killed within the 

community. 
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Nevertheless, a paradox comes out: although the elites attempt to wipe out the 

naked life, the economic development and increasing market of bio-product have 

necessity of producing bare life. It is the fierce competition that defines which life is 

worthy or unworthy to live. The bio-engineering technology and stimulus of market 

speed up the process of exclusion. Confronted with the original fracture in apparatus 

of politics, excluded life has been separated from the process of constituting political 

life as naked life. For the premium life and eternality of the walled elites, the 

corporations create more bare lives for human experiments. They creates a line of 

producing bare lives in the cities as a biopolitical space.   

The line of production is based on the economic policy of juridical system by 

balancing crimes rates. In contrast to the totalitarian regime in The Handmaid’s Tale, 

the CorpSeCorps takes different governance that they seldom suppress or punish the 

anti-corporation resistance. Instead, the corporation ignores illegal activities occurred 

in the Pleeblands, but it conducts strict examination and monitors the Compounders 

who hold the confidential data. As for the people who cannot afford the price of 

citizenship, the corporation let them die in the Pleeblands since the non-citizen people 

have been abandoned in the integrated zone of biopolitical structure and selection of 

market. In this state of exception, the paradigm of concentration camp continuously 

appears and normalizes fact of massacres. The biopolitical space not only locates in 

the fixed place but diffuses over boundaries. The CorpSeCorps employs mechanism 

of exclusion to produce bare lives, consolidating the sovereignty, legacy and strength 

of the walled “castle.”  

Both the Walls and extreme class hierarchies certainly prove the existence of 

original biopolitical fracture. The fracture has already rooted in the constitution of 

politics. Obviously, the utopian notion of neoliberalism is nothing other than a fallacy 
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since the western politics, which originally claim every individual is endowed with 

human rights, in effect exclude part of life as naked life. Furthermore, under the wave 

of internationalization and deregulation, the exclusion mechanism even expands to 

entail lives in the whole Third World. The developed countries transform the entire 

people of underdeveloped countries into bare lives: the elites appear to annihilate the 

fundamental fracture by blocking off the “outsiders.” On the other hand, although 

Crake attempts to invent a solution tackling human problems, his final answer does 

not go far away from the other Compounders. He assumes that the end of human 

beings overcomes the original fracture of politics. His destructive solution totally 

denials human being’s possibility of resistance.  

Looking at the theory of neoliberalism, neoliberalism does not really intend to 

protect democratic principles; and, the downsized state and the rise of neoliberalism 

do not reduce biopolitical power. On the contrary, neoliberalism is a new hegemonic 

form working in conjunction with biopolitical structure. Here, we cannot help but ask 

whether we can discover an answer to avoid the impending catastrophe?  

In power relation, force and resistance are coexistent. In addition to the 

authoritarian corporate power, we also see the resistance to the mechanism of 

alienation and exclusion. The Gardener’s practice of living poverty, green life and 

self-sufficient way aim to dispense with the culture of fetishism. They are able to 

dissolve mercantile order by combining way of life and rules into a state of 

indeterminacy, actively employing and integrating rules into practice of life. Hence 

the Gardeners refuse the consumerist culture to achieve a state of form-of-life, a 

common life and also a “happy life.” The “happy life” means a life that “has reached 

the perfection of its own power and of its own communicability—a life over which 

sovereignty and right no longer have any hold” (Means without End 113-14). The life 
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is thus not the life subjected to appropriation. Rather, the Gardeners dedicate to 

carrying out a revolution by returning a wholeness of body and life.   

Another form of resistance is the art of evasion with the politics of (non)-identity. 

Zeb presents a refusal to the hail of ideology. With the technique of self-effacement as 

a non-being, Zeb’s evasion exercises a potentiality of impotentiality that precisely 

invalidates subjectification and disciplinary power from the identitarian system. He 

signifies an anonymous life, the non-being, who evades any form of signification and 

exerts power of negation. No classification of identity, symbol and rule can define 

him. In the identity market, he exercises a possibility of decoding the stretching 

tentacles of the cold monster composed of economic rationalities and corporate power. 

Zeb constitutes his way of freedom through art of evasion and invisibility, going 

beyond the order of identity. In short, both the two forms of liberating power suggest 

resistance colliding with the power for the readers who live in the contemporary 

society. 

When the planet is pushing forward by the unstoppable ebbs of neoliberalism, 

the ghosts of the Second World War haunt the modern age when the state claims a 

victory of democracy. It seems that we have fallen in the loop of history: the class 

structure of nobleman (Compounders) and plebs (Pleebians) has revived in the 

neoliberal society; original biopolitical fracture transforms into the Walls 

differentiating and obstructing the disadvantaged people. However, if the end of 

human beings is unstoppable, what is the meaning of resistance, the ending and the 

narration of parallel lines?  

When neoliberal notion urges the society to forget the historical truth, Atwood’s 

novels encourage the readers to remember the wars, victims and the dead. After the 

apocalypse, the survivors keep to recall their memory and try to put the pieces 
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together. Such way of storytelling interweaves various domains and spaces, 

constituting an inextricable connection between the historical, the fiction and the real 

world. The three contexts integrate in our reading, whereby the author creates a space 

for communication. We discover clues in the trilogy that the vision to liberation is 

addressed not in the outlook for the future but a mediation toward the past. Therefore, 

Prozorov says that “The desire for freedom is determined not by the orientation 

towards a ‘brighter future,’ but by the experiences of the past” (148). In this light, 

Benjamin’s construction of a dialectic of history comes to my mind that his special 

viewpoint is a perspective of looking backward:  

There is a picture by Klee called ‘Angelus Novus.’ An angel is 

presented in it who looks as if he were about to move away from 

something at which he is staring. His eyes are wide open, mouth agape, 

wings spread. The angel of history must look like that. His face is 

turned toward the past. Where a chain of events appears to us, His face 

is turned toward the past. Where a chain of events appears to us, he 

sees one single catastrophe which relentlessly piles wreckage upon 

wreckage, and hurls them before his feet….The storm [from Paradise] 

drives him irresistibly into the future to which his back is turned, while 

the pile of debris before him grows toward the sky. That which we call 

progress is this storm. (qtd. in Dialectics of Seeing 95)   

As we are pushed forward along with the current trend of globalization and neoliberal 

power, our vision should look at the things behind. 

The fiction examines the storm of the current trend and picks up the dust. Even 

though Crake’s apocalypse plan is irreversible, the ending gives a light of hope. The 

survivors and Crakers assemble as a new community and reconstitute stories that 
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collect the pieces of truth. Most characters bear something from the dead people they 

love: Sharon’s last words lead Jimmy to survive and take care of the Crakers; Toby 

follows the faith of her dead mentor Pilar; Adam’s mother Fenella, who is murdered 

by Rev, becomes Zeb’s reason to fight against his father. The livings inherit the care 

from the dead. When Pilar passes her things to Toby before dying, she says: “This is 

my will. As we say, shrouds have no pockets—all earthly things must be passed from 

the dying to the living, and that includes our knowledge. I want you to have 

everything I’ve assembled here—all my materials. It’s a good collection, and it 

confers great power” (The Year of the Flood 179). It is our responsibility to recall the 

past, remember the pain, and inherit the will of the dead. 
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