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Chapter Four 

Perestroika for “Restructuring” 

 

The title of the second part of Angels, “Perestroika,” is the Russian word for 

“restructuring” or “reformation.” Kushner entitles the second part of the play 

“Perestroika” for the play’s illustration of the world’s restructuring at the end of the 

20th century and the beginning of a new Millennium. In Millennium, the characters 

experience the apocalyptic changes when the new Millennium is approaching. 

Because of their visions of the catastrophic scenes, the characters feel despair about 

the future of the world. In Perestroika, however, the characters start to get their 

messianic visions, in which they see the messianic prospect of redemption that are 

potential within the present world. In order to actualize the world in their messianic 

prospect,1 the characters have to gather and piece their visions together. According to 

Kushner, however, the characters’ messianic visions are diverse and multiple because 

they have different experiences in their lives. It is such multiplicity that makes 

restructuring a necessary process for the characters when they gather their messianic 

visions in order to perceive the messianic world. With an eye to the conditions of the 

end of the 20th century, Kushner supplements Benjamin’s theory of redemption with 

the idea of restructuring. As manifested in Angels, Kushner thinks that the concept of 

restructuring will help mankind make concrete the messianic world by gathering and 

interconnecting their diverse messianic visions. By doing so, the concept of 

restructuring empowers the Benjaminian progress of human race, which promises the 

redemption of the world.  

 

                                                 
1 In this chapter, the phrase “messianic vision” and “messianic prospect” denote different 

concepts. The “messianic vision” is the diverse and fragmentary vision of the redeemed world of the 
characters. The “messianic prospect” means the gathered collective vision of the messianic world.  
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I. Kushner’s Interpretation of Redemption in Angels 

The notion of gathering the individual visions is where Kushner supplements 

Benjamin’s theory of redemption. Whereas Benjamin stresses the power of the masses, 

Kushner pays attention to the individual uniqueness. In Benjamin’s viewpoint, 

redemption means to discover the inherent messianic world in the historical 

dialectical images with the messianic power that is endowed to all human beings. 

Although Benjamin’s redemption requires the collective power of human beings, he 

makes no further exploration on the quality of the gathering.2 However, according to 

Kushner, the collected and redeemed world in Benjamin’s theory is not necessarily a 

union of harmonious images of history.3 As a consequence, Kushner brings in the 

concept of “perestroika” as a reinforcement of Benjamin’s theory of redemption in 

Angels. Contemplating Benjamin’s theory, Kushner considers that the messianic 

visions of human beings are multiple and needed to be gathered to form a collective 

redemptive prospect.  

Kushner’s supplement to Benjamin’s theory of redemption  

According to Benjamin, human agents are needed for the process of redemption 

to occur. However, different from Benjamin’s redemption, Kushner sees that the 

messianic visions reveal different parts of the messianic prospect because of the 

plurality of the modern world. Corresponding to the interpretation of critics like 

Buck-Morss, Kushner reckons the importance of individual messianic visions for the 

restoration of the redemptive vision of the world. He considers the messianic power as 

a power that should be collected from individuals in order to assemble a corporative 

messianic prospect of redemption. The individual messianic visions, nevertheless, 

                                                 
2 As demonstrated in “Thesis,” Benjamin thinks that “we [people of the present generation] have 

been endowed with a weak messianic power” (254). The messianic power is a power given to a whole 
generation of people.  

3 For Benjamin’s definition and application of historical images, see note 2, p. 23 in Chapter 2.  
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may not comprise an intact prospect due to their conflicts between each other. In his 

supplement to Benjamin’s theory of redemption, what Kushner reinforces is the 

unavoidable diversity of the experiences of the human agents.  

In her comments on the importance of human agents in the work of redemption, 

Susan Buck-Morss says: “[T]he burden of ushering in the Messianic Age falls 

squarely on human beings, who for their part are… historical agents whose 

knowledge and understanding of what is at stake is indispensable” (235). 

Buck-Morss’s interpretation of Benjamin’s redemption explains the necessity of the 

secular power and experiences in bridging the messianic and the profane worlds. 

Since every human being is endowed with the “weak messianic power” (Benjamin, 

“Thesis” 254), the process of redemption should begin with collecting the distributed 

power and composing a collective strength that is powerful enough to “blast open the 

continuum of history” (262) and thus revolutionarily change the human world.  

When analyzing the Benjaminian dialectics in Angels, the critic Roger Bechtel 

also discerns the necessity of human agents in redemption in his article “A Kind of 

Painful Progress.” He deems individual human’s messianic power insufficient to blast 

open history and thus needs “the power of history itself working as his dialectical 

superior” (105). He explains:  

[…] [T]he received narrative of history must have wrested from it 

historical countermemories (to borrow from Foucault), which gain a kind 

of critical mass in accumulation. This critical mass is the power of 

counterhistory awaiting [sic.] to be used to sunder its hegemonic opposite. 

(105, emphasis added) 

In order to discover the suppressed historical images, the human agents must form a 

collective force to gather up their power to fight against the on-going progression of 

the human history. Accordingly, this accumulation of individual messianic power is 
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indispensable for the completion of the redemption of all human beings.  

This accumulated force, however, is created by the diverse individual visions. 

For example, in Angels, every character is given different visions according to their 

personal backgrounds and life experiences. The diversity of revelational visions is due 

to the political situation of the background of the play. The particular situation of the 

setting of Angels provides Kushner a chance to adapt Benjamin’s theory of 

redemption to the late 20th century political pluralism.4 However, what Kushner 

proposes in Angels is not just pluralism “but a unified plurality of concerns” (Bechtel 

117), which is demonstrated in the Epilogue to Perestroika.5 Kushner thinks it is 

necessary to form a synthesis of messianic visions, which concerning its 

heterogeneous quality is opposed to the “homogeneous” history, the historical 

condition that represses the dialectical images.6 Thus, the collected heterogeneous 

visions become the power to fight against the suppression of history and liberate the 

suppressed history. This is how the concept of Benjaminian redemption is interpreted 

by Kushner with an eye on the modern condition.  

While Benjamin’s theory of redemption lacks investigation for the possibility of 

diversification of messianic visions in a pluralistic world, Kushner compensates 

Benjamin’s negligence with the present condition of political pluralism. In 

complementing Benjamin’s redemption, Kushner adjusts the theory and fits it to the 

                                                 
4 In the Oxford English Dictionary, the word “pluralism,” in the field of political science, means 

“[t]he existence or toleration of diversity of ethnic or cultural groups within a society or state, of beliefs 
or attitudes within a body or institution, etc.” Thus, the “political pluralism” should be the political 
concerns that relate to the social condition of pluralism.  

5 The term “unified” in this quotation of Bechtel means the gathering of different and 
independent opinions. In his article, Bechtel explains that these plural concerns belong to “separate 
spheres of the social” and need to be “coalesce[d] into a unified left” in order to fight against the 
suppressive social apparatus. These concerns, thus, are unified as a compound of independent units 
instead of a hegemonic entity. This notion of Bechtel’s is also related to the idea of Kushner’s 
“interconnectedness,” which will be discussed in this chapter. For further comments of Bechtel on the 
concept of “interconnectedness,” see p. 98-99 of this chapter.  

6 The “homogeneous, empty time” of history is considered the false appearance of history 
(“Thesis” 261). It is also the enemy the historical materialists fight against (255).  
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condition of the modern world. By doing so, he tries to look for the possibility to put 

Benjamin’s theory of redemption into practice. The practicability of Benjamin’s 

theory, therefore, is represented in Kushner’s combination of the theory of redemption 

and the idea of perestroika.  

 

II. Restructuring in Angels 

Kushner entitles Part One of Angels “Millennium Approaches” and part two 

“Perestroika.” The causal relationship between the two parts is obvious. Since 

Millennium Approaches depicts the process of revelation to the human kind, 

Perestroika, signifying “restructuring,” will be about the procedure of reformation of 

the world. By naming the second part “Perestroika,” Kushner shows his intention to 

complete Angels with the restructuring of the old world and the expectation of a new 

beginning. Concerning the restructuring of the world in Perestroika, Kushner adapts 

the Benjaminian redemption to the concept of gathering and restructuring of the 

messianic visions. By doing so, the Benjaminian redemption in Angels obtains a fuller 

theoretical development as well as a possibility for praxis.  

The definition of perestroika and its meaning in Angels 

Originally, perestroika was a specific term used by the former Soviet Union 

leader Mikhail Sergeevich Gorbachev (b. 1931) in explaining his policy of 

economical and political reformation in the 26th Party Congress in 1979. The 

Washington Post on 23 February, 1986, wrote: “If words can define an era, then 

perestroika is the catch word here… as [Gorbachev] enters a decisive phase of his 

leadership” (OED Online). This new policy of Gorbachev not only changed the 

political situation of the former Soviet Union, but also promoted a series of political 

reformations that consequently speeded the end of the Cold War era. The word 

“perestroika” not only means political reformation for the Russians but also implies 
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changes and reformation to the world.  

In Angels, the idea of “perestroika” can be identified with the world’s changes 

and reformation in the late 1980s. In the Epilogue, Louis excitedly describes his 

feeling about the world wide changes which, he thinks, comes with the idea of 

perestroika. In his enthusiastic discussion of the global political situation, Louis 

proclaims: “The whole time we were feeling everything everywhere was stuck, while 

in Russia! Look! Perestroika! The Thaw! It’s the end of the Cold War! The whole 

world is changing! Overnight!” (Perestroika 145). For Louis, Gorbachev’s perestroika 

has become a synonym of change and renewal for the international political situation. 

The term also suggests an optimistic future prospect and hope with the change. 

The significance of restructuring of perestroika, nevertheless, presupposes the 

deconstruction and incompleteness of the world. Considering its original meaning of 

“restructuring,” the idea of perestroika implies a remedial reformation of a 

deteriorating situation. The change has to be done because there are destructions 

before the change comes. This is the situation depicted in Angels. Before the 

explication of the restructuring in Angels, it is indispensable to first examine the 

destructive sights illustrated in the play. In order to fully grasp Kushner’s intention to 

foreground the significance of perestroika in the process of redemption in Angels, it is 

necessary to first examine the causal relationship between the catastrophic scenes in 

Millennium and the restructuring scenes in Perestroika. 

Millennium Approaches: visions of destruction before the restructuring  

The scenes of destruction saturate Millennium from the beginning to the end; 

from the funeral of a “whole kind of person” (10), the destruction of the ecological 

system, the separation between close partners, to the Angel’s breaking through the 

ceiling of Prior’s apartment. These four major scenes sustain the theme of destruction 

throughout Millennium. Their successive occurrence shows the coming of the 
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Millennium and the inevitability of a fundamental change. Through his illustration of 

the shattered old world order in these four thematic points, Kushner amplifies the 

theme of destruction in Millennium.  

The concept of destruction serves as a leitmotif in Millennium throughout the 

play. In the beginning, the funeral scene points out this major theme of Millennium: 

the vanishing of a past history represented in the death of the old generation. The 

image of death foreshadows the thematic recurrence of the scenes of destruction in 

Millennium. As the rabbi states, the death of Sarah Ironson symbolizes the extinction 

of a race and the disappearing of a history, tradition, and culture. He thinks, “pretty 

soon… all the old will be dead” (Millennium 11). With the decease of the old 

generation, the old systems of the world are reaching an end.  

Following the funeral scene, Harper’s vision of the breaking down of the ozone 

layer is another prominent image of destruction in Millennium. In scene iii, Act I, 

Harper describes the sight of her hallucination:   

When you look at the ozone layer, from outside, from a spaceship, it 

looks like a pale blue halo, a gentle, shimmering aureole encircling the 

atmosphere encircling the earth. […] It’s a kind of gift, from God, the 

crowning touch to the creation of the world: guardian angels, hands 

linked, make a spherical net, a blue-green nesting orb, a shell of safety 

for life itself. But everywhere, things are collapsing, lies surfacing, 

systems of defense giving away […]. (16-17)  

In Harper’s depiction, the ozone layer protects the earth with the power of angels. 

Therefore, she regards the collapse of the ozone layer as a sign of the retreat of the 

divine blessings, which is an omen for the approaching of the Apocalypse. Following 

her monologue, Harper tells Joe about the program she heard on the radio concerning 

the holes in the ozone layer. She reports the portrayal on the news with a cold tone: 
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“Over Antarctica. Skin burns, birds go blind, icebergs melt. The world’s coming to an 

end” (Perestroika 28). Accordingly, Harper believes she has seen the apocalyptic sight 

of the end of the world. Her vision serves as an indication of the condition of the 

world throughout the play.  

The breaking up of intimate relationships between people is another point that 

indicates distinctly the collapsing of the universe. Beginning with Prior’s getting 

AIDS and Joe’s argument with Harper over her drug addiction, the changes of 

interpersonal relationships comprise the majority of the plot in Millennium. Unable to 

solve the problems in their relationships with their intimate companions, Prior, Louis, 

Joe, and Harper leave their lovers or spouses. The separation emotionally tortures 

them. Corresponding to the drastic changes happening in their environment, the 

characters encounter extreme alienation in their relationships with others. 

Finally, the demolition culminates in the end of Millennium, in the scene of the 

Angel’s breaking through the ceiling of Prior’s bedroom. The intrusion of the Angel 

marks the final fatal strike of apocalyptic power of destruction against the characters’ 

ignorance of it. In the “Playwright’s notes” in Perestroika, Kushner emphasizes:  

“Perestroika proceeds forward from the wreckage made by the Angel’s traumatic 

entry at the end of Millennium. A membrane has broken; there is disarray and debris” 

(8). With striking visual effects, the Angel’s intrusion demolishes Prior’s room. The 

intrusion also concludes the theme of destruction in Millennium.  

On the theme of destruction in Millennium, Martin Harries comments: “[At the 

end of Millennium,] Prior may be left in the ruins of his apartment—the ruins that, 

one might say, […] is the work of Perestroika to rebuild or reassemble” (191). 

Accordingly, the scene of the Angel’s descent brings out the topical theme of 

Perestroika. The world is rendered demolished at the approaching of the Millennium. 

The restructuring of the ruined order, thus, becomes the job for the characters in 
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Perestroika.  

Restructuring and reformation in Perestroika  

Perestroika begins with the fervent speech by Aleksii Antedilluvianovich 

Prelapsarianov, the world’s oldest Bolshevik, about the prospects of communism. This 

scene, however, is juxtaposed with the Angel’s intrusive visit to Prior which happens 

at the same night. These two juxtaposed scenes of struggles convey the same message: 

the “apocalypse” has already begun.  

In his long and ardent speech, Prelapsarianov recognizes that change is 

inevitable. The crucial question at stake is to find a theory for change (Perestroika 14). 

Prelapsarianov’s speech, like Rabbi Chemelwitz’s funeral speech, shows the 

emotional grievance of those who can’t see any prospect of hope in the present 

situation. However, while Rabbi Chemelwitz laments the death of the old generation, 

Prelapsarianov sees the change and reformation. In his speech, he frenetically 

announces to his audience: “Yes, we must must change [sic.], only show me the 

Theory, and I will be at the barricades, show me the book of the next Beautiful Theory, 

and I promise you these blind eyes will see again, just to read it, to devour that text. 

Show me the words that will reorder the world, or else keep silent” (Perestroika 14). 

Prelapsarianov tells his audience that he knows the change over the present situation 

is a matter of urgency. His anxiety toward the absence of a guiding force, however, 

prepares the audience for Kushner’s concept of redemption that is revealed in the 

Epilogue. In the Epilogue, Hannah actually answers Prelapsarianov’s anxious 

question over the absence of a theory for change. She claims: “You need an idea of 

the world to go out into the world. But it’s the going into that makes the idea. You 

can’t wait for a theory, but you have to have a theory” (Perestroika 147). She replies 

Prelapsarianov’s worriment with her confidence in the future of the world. Hannah’s 

assertive attitude, moreover, reveals Kushner’s optimism about the human race’s 
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progress.  

In Perestroika, scene x, Act V, Harper describes her imagination about the ozone 

layer again. However, as a contrast to her lamentation for the destruction of the ozone 

layer in Millennium, she depicts the mending and repairing of it. On the jumbo jet to 

San Francisco, Harper describes her illusion:  

I saw something only I could see, because of my astonishing ability to 

see such things:  

Souls were rising, from the earth far below, souls of the dead, of 

people who had perished, from famine, from war, from the plague, and 

they floated up, like skydivers in reverse, limbs all akimbo, wheeling and 

spinning. And the souls of these departed joined hands, clasped ankles, 

and formed a web, a great net of souls, and the souls were three-atom 

oxygen molecules, of the stuff of ozone, and the outer rim absorbed them, 

and was repaired. (Perestroika 144) 

Like her imagination of the destruction of the ozone layer, Harper’s description of the 

repairing of the ozone layer is highly symbolic rather than factual. Although Harper’s 

hallucination of the repairing is not scientifically accurate, her illusory depiction of 

the ozone layer implies human race’s reconciliation and cooperation in helping 

mending the world. The union of the souls is an assimilative composition which 

manifests the power of forgiveness and love. 

     Whereas Harper’s imagined forgiveness offers redemption for human beings 

that have passed away, the living people find the clues to their redemption in the 

Epilogue. In the Epilogue, the characters who have experienced their messianic 

visions sit side by side at the Bethesda Fountain in the Central Park. Led by Prior, the 

“Prophet,” these characters present their personal ideas about the situation and the 

prospect of the world. Although disagreements in thoughts are still obvious in their 
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conversation, the characters gradually build up an atmosphere of co-existence. By 

doing so, they are literally gathering their messianic visions and revealing a collective 

messianic prospect of their redemption. In the Epilogue, after Prior’s introduction, 

Louis, Belize, and Hannah tell the audience the story of the Angel of Bethesda:  

LOUIS. […] [S]he was this angel, she landed in the Temple square in 

Jerusalem, in the days of the Second Temple, right in the middle of 

a working day she descended and just her foot touched earth. And 

where it did, a fountain shot up from the ground.  

        When the Romans destroyed the Temple, the fountain of 

Bethesda ran dry.  

PRIOR. And Belize will tell you about the nature of the fountain, before 

its flowing stopped.  

BELIZE. If anyone who was suffering, in the body or the spirit, walked 

through the waters of the fountain of Bethesda, they would be 

healed, washed clean of pain.  

PRIOR. They know this because I’ve told them, many times. Hannah 

here told it to me. She also told me this:  

HANNAH. When the Millennium comes … 

PRIOR. Not the year two thousand, but the Capital M Millennium … 

HANNAH. Right, The fountain of Bethesda will flow again. And I told 

him I would personally take him there to bathe. We will all bathe 

ourselves clean. (Perestroika 147) 

One after another, the characters in the Epilogue help each other to piece together the 

story of the Angel Bethesda and the Fountain.7 In this scene, the story of the Bethesda 

                                                 
7 For the scriptural reference of the Angel and Fountain of Bethesda in the Bible, please see 

John 5: 2-4.  
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Fountain directs these characters toward cooperation and mutual help. In Roger 

Bechtel’s words, “as the scene [of the Epilogue] progresses, a kind of harmony and 

consensus begin to form, until all the characters are working together to relate the 

story of the Bethesda Fountain and the Angel Bethesda to the audience” (117). The 

characters’ collaboration produces a harmonic atmosphere. Nevertheless, the harmony 

in the Epilogue is not without noise. Unlike the souls in Harper’s hallucination, the 

characters recognize their differences between them. They might reconcile with each 

other, but they would rather preserve their uniqueness in the assembled community 

than assimilate themselves. This gesture of insistence is also a crucial point in 

Kushner’s concept of redemption in Angels, which will be elaborated in detail in the 

following section. 

The Epilogue demonstrates Kushner’s intention to restructure the old world, 

turning it into a messianic one, by gathering individual messianic visions in Angels. 

After being revealed with their respective messianic visions, the characters recognize 

that they are an indispensable part to the coming restructuring of the world. However, 

as the scene of the Epilogue implies, the diversity of the characters’ messianic powers 

is a key point to the restructuring of the world. In order to explore the importance of 

this diversity, one has to start with Kushner’s explanation of the necessity of diversity 

in the setting of Angels.  

The gathering of Zion with the power of “interconnectedness” 

The “gathering of Zion” is the essential point in Kushner’s theory of the 

restructuring of the world in Angels. David Savran, in an interview, asks Kushner 

about the importance of Mormonism in Angels. Kushner answers that he wants to find 

a religion that is American in spirit. Kushner states: “It is a great story… the story of 

Joseph Smith’s life and the trek, the gathering of Zion. That’s so American. The idea 

of inventing a complete cosmology out of a personal vision is something I can’t 
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imagine a[n] European doing” (“Interview” 310). The key word in this passage is the 

idea of the “gathering of Zion,” which Kushner considers very American. According 

to Kushner, this idea of “gathering of Zion” corresponds to the spirit of the 

establishment of the United States of America. For him, the idea implies the 

reconstruction of an ideal homeland with the power of individuals. This idea also 

influences Kushner’s idea of the Benjaminian redemption in Angels.  

Literally, the “gathering of Zion” is a concept in Mormonism that means to 

return to the original homeland, Zion, by means of uniting the efforts of everyone who 

shares the same goal. Originally, Zion is the name of the mount where the temple and 

palace were in Jerusalem. It is also called the “holy hill” (Psa2: 6) in the Bible. After 

the fall of Israel, Zion becomes the metonym of the original homeland, the native land 

of the Jews. Thus, the movement of restoring Israel is called Zionism. The idea of 

Zionism, nevertheless, inspires the Mormon prophet Joseph Smith,8 who uses the 

idea of the “gathering of Zion” to appeal to the Mormons to gather and rebuild the 

“New Jerusalem” in America. In the “Thirteen Articles of Faith,” Joseph Smith 

announces the essential importance of the idea.9 He states: “We believe in the literal 

gathering of Israel and in the restoration of the Ten Tribes; that Zion (the New 

Jerusalem) will be built upon the American Continent; that Christ will reign 

personally upon the earth; and, that the earth will be renewed and receive its 

paradisiacal glory” (Article no. 10, emphasis added). Demonstrated explicitly in this 

                                                 
8 Joseph Smith (1805-1844) is the founder of The Church of Jesus Christ of Latter-Day Saints, 

also know as the Mormon prophet. Because he claims to get revelation from the Angel Moroni, the 
religion he establishes based on the revelation is commonly called Mormonism. In Angels, he is 
introduced as the “Prophet” in the Diorama Room of the Mormon Visitor’s Center in scene ii, Act III of 
Perestroika. For more information about Joseph Smith and Mormonism, see the office website of The 
Church of Jesus Christ of Latter-Day Saints at: <http://www.lds.org>.  

9 The “Thirteen Articles of Faith” is adapted from the Mormon Prophet Joseph Smith's letter to 
his friend in 1842. It depicts the basic religious credo of Mormonism. Later, the “Thirteen Articles of 
Faith” is included in The Pearl of Great Price: A Selection from the Revelations, Translations, and 
Narrations of Joseph Smith First Prophet, Seer, and Revelator to the Church of Jesus Christ of 
Latter-Day Saints. All the believers in Mormonism must know and familiarize these articles.  
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article, Smith believes in the renewal of the world and the reconstruction of the Holy 

land with the collective power of people. This idea is significant for its allusion to the 

establishment of America. As a country comprised mainly of immigrants, America is 

built with the power of different people who share the prospect of creating their own 

homeland. The gathering of people’s efforts, indeed, creates their homeland on the 

continent of America.  

In gathering and rebuilding Zion, however, people compose a goal-oriented 

society in which conflicts and disagreements are expected. This is the situation of 

American society in Angels. In the Epilogue, for example, the characters argue with 

each other over the prospects of the world. In the beginning of the Epilogue, Louis 

lists the major political changes in the 1990s and credits Gorbachev as “the greatest 

political thinker since Lenin” (Perestroika 145). His statement is soon rebutted by 

Belize who says: “I don’t think we know enough yet to start canonizing him. The 

Russians hate his guts.” When Louis argues for his idea by alluding to Gorbachev’s 

Perestroika, however, Hannah interrupts and says: “I wonder what’ll happen now in 

places like Czechoslovakia and Yugoslavia” (146). Louis, Belize, and Hannah’s 

disagreement cannot lead to a unified vision of future. In his analysis of the messianic 

revelation and political pluralism in Angels, Martin Harries comments: “Those 

Benjaminian ‘chips’ of messianic power are evenly distributed: for each character a 

different millennium. But these [characters] remain chips only, [they are] fragments of 

a revelation that is by no means the sum of these broken parts” (190, emphasis added). 

Harries considers the messianic visions of the characters as fragmental visions that 

fail to form an intact messianic prospect if the visions are merely put together. 

According to him, it requires a mechanism, a theory for the fragments to blend and 

connect each other in Angels.  



                                                                             Li 98 

 

However, although he discerns the Benjaminian chips in those characters,10 

Harries fails to notice Kushner’s solution to the fragmentariness of the messianic 

visions. In fact, the Epilogue provides a method of combining the conflicting visions 

that reveal different faces of the collected prospect of the messianic world. In the 

Epilogue, Louis states his opinion on the situation of the Russian political reformation 

while Hannah interrupts his speech with her idea:  

     LOUIS: Whatever comes, what you have to admire in Gorbachev, in the 

Russians is that they’re making a leap into the unknown. You 

can’t wait around for a theory. The sprawl of life, the weird…  

     HANNAH: Interconnectedness… 

     LOUIS: Yes. (Perestroika 146) 

Hannah’s interconnectedness is the central idea of the restructuring of the messianic 

visions. In the Epilogue, the idea of interconnectedness is essential for the prospect of 

the restructuring of the world. It is the power that combines the diverse messianic 

visions of the gathered society of the characters. By means of this 

“interconnectedness,” the various messianic visions are related, organized, and 

connected, though they also remain “independent.” 

Therefore, the idea of interconnectedness unites people of different messianic 

visions while their independency is also recognized. With this idea to preserve the 

gathered messianic powers, Kushner makes the work of restructuring possible. As 

expounded in Bechtel’s comment:  

Rather than “rescuing Enlightenment epistemologies,” Kushner here 

offers a theory that is also a non-theory: interconnectedness. What he 

avoids are the grand narratives, the unified theories that have come under 

                                                 
10 For the definition and use of “chips” in the quotation from Harries, see note 8, p. 62 in 

Chapter 3.   
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such harsh scrutiny, in favor of a praxis of plurality that will, in 

dialectical fashion, generate its own theory. (117, emphasis added)  

The idea of “interconnectedness” is, in Bechtel’s words, Kushner’s “non-theory” 

which works as the theory of restructuring in Angels. This power, as Stanton Garner Jr. 

states, is also the power of “[t]he inauguration of a new age, with the attendant 

promise of rebirth,” which fills the ending scenes of Perestroika and the Epilogue 

(182). Garner’s comment affirms Kushner’s confidence in the idea of progress in the 

Epilogue. With the mediating power of the concept of interconnectedness, Kushner is 

guaranteed of the power to progress in the future. Corresponding to Garner’s opinion, 

Savran also remarks in his article “Ambivalence” that, in the end of Angels, the play 

“finally sets forth a liberal pluralist vision of American in which all, not in spite but 

because of their diversity, will be welcomed into the new Jerusalem” (221, emphasis 

added). Like Garner and Bechtel, Savran also discerns the motivation for Kushner to 

emphasize the necessity of combining the different messianic visions in Angels. Their 

comments identify Kushner’s determination to reform the world with the work of 

restructuring and the power of interconnectedness.  

Kushner makes it explicitly clear that, instead of eliminating the diversity in the 

collective messianic prospect, the work of restructuring gathers the multiple visions 

and makes people interconnected. The multiplicity of the visions is preserved because 

the restructured new world, the messianic prospect of the characters, is not a static 

world but a world that “only spins forward,” in Prior’s words (Perestroika 148). The 

messianic prospect needs the energy from the dialectical collision of the diverse 

visions for its self-betterment. Because of these diverse messianic visions of the 

characters, the collective messianic prospect composed of these visions never stops 

reforming and restructuring itself, and thus keeps changing and progressing into the 

future. The progress, however, is not a blind moving forward, for the messianic 
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prospect transforms itself with the Benjaminian revolutionary progress. Considering 

Kushner’s proposal of the Benjaminian progress in Angels, therefore, the idea of 

interconnectedness becomes the key concept that enables the completion of 

redemption in the play.  

In the Epilogue, Kushner offers the idea of interconnectedness as the answer to 

the requirement of a theory for progress in the future. Being able to control the power 

of progress, Kushner proposes that the revolutionary progress is a form of redemption 

to the human race. The energy to move forward and progress is the result of 

conflicting interactions between the characters’ individual messianic visions. With the 

diverse messianic visions interconnected, the characters are equipped with the power 

to progress. By means of securing the power to progress, consequently, Kushner 

reasserts the concept of progress and hope of the human race in Prior’s announcement 

of the “Great Work.”  

The “Great Work” 

At the end of Millennium and Perestroika, both the American Angel and Prior 

the Prophet announce the beginning of the “Great Work.” The concepts of these two 

“Great Works,” however, are very different. The difference between the ideas of the 

“Great Work” signifies the progresses of the characters that have been made from the 

end of Millennium to the Epilogue of Angels.  

The Great Work in the end of Millennium means the anti-migratory project 

proposed by the Angels in Heaven. The content of the project is to tell people to stop 

moving and migrating on earth. For the Angels, move and migration are the source of 

unstableness and destruction of the world. The world will be redeemed only when 

human beings on earth stop moving and migrating. In scene v, Act V of Perestroika, 

Prior is permitted to enter the Angels’ Council Room in Heaven to state his own 

opinion of the Angels’ project. Trying to justify the project, the American Angel tells 
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Prior:  

You have not seen what is to come:  

We have:  

What will the grim Unfolding of these Latter Days Bring? 

That you or any Being should wish to endure them? 

Death more plenteous than all Heaven has tears to mourn it,  

The slow dissolving of the Great Design,  

The spiraling apart of the Work of Eternity,  

The World and its beautiful particle logic 

All collapsed. All dead, forever,  

In starless, moonlorn onyx night.  

…………………………………. 

It is Not-to-Be Time. 

Oh who asks of the Orders Blessing 

With Apocalypse Descending? 

Who demands: More Life? (Perestroika 134-35) 

Having seen the catastrophe brought by the coming of the Apocalypse, the Angels are 

pessimistic about the future of human race. Therefore, the American Angel reveals 

herself to Prior, announcing him as the Prophet who shall spread the gospel of the 

anti-migratory epistle. For the Angels, the only way of saving the world is to stop 

every progress on earth and prohibit the mix and intermarriage between human beings 

(Perestroika 52).  

The Great Work that Prior proposes at the end of Perestroika, on the other hand, 

asserts the necessity of the human race’s progress as the only way to redemption. 

According to Prior, it is the human race’s ability to change and progress that saves 

them from despair in the face of disasters of the Millennium. In the same scene the 
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Angel justifies the anti-migratory project, Prior replies the Angel’s pessimistic 

description of the future with his own understanding of mankind’s fate. He 

announces:  

     But still. Still.  

     Bless me anyway. 

     I want more life. I can’t help myself. I do.  

        I’ve lived through such terrible times, and there are people who live 

through much much worse, but…. You see them living anyway.  

        When they’re more spirit than body, more sores than skin, when 

they’re burned in agony, when flies lay eggs in the corners of the eyes of 

their children, they live. […] I don’t know if it’s not braver to die. But I 

recognize the habit. The addiction to being alive. We live past hope. If I 

can find hope anywhere, that’s it, that’s the best I can do. It’s so much not 

enough, so inadequate but…. Bless me anyway. I want more life. 

(Perestroika 135-36, emphasis added) 

Prior’s claim that “we live past hope” means “we don’t live for the optimistic prospect 

in the future.” For him, the anti-migratory project of the Angels is fundamentally 

contradictory to the basic principle of the life of human beings. Even if the future is as 

hopeless as the Angel has described, humans will find their own way to live on and 

cope with the disastrous future. In fact, the hope of all human beings lies in the 

possibilities of the future, in their own ability to change and progress, even if the 

prospect of the future is pessimistic. As Belize comments, “[The world] only spins 

forward” (Perestroika 52). It is in the spinning forward that the hope of human race 

remains.  

     Prior’s Great Work manifests Kushner’s insistence on the theme of progress in 

Angels. Contrary to the wish of the American Angel, Prior approves the progress and 
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migration on earth. After they have experienced the millenarian destruction and 

restructuring of the world, the characters in Angels have obtained their messianic 

power and recognized the possibility of the redemption of the world. In the Epilogue, 

the characters begin to gather up their messianic visions with the power of the 

interconnectedness. The interconnectedness between the characters provides them 

with the power of controlling their individual progress. As a result, the messianic 

visions enable the characters to see the prospect of their future and provide them the 

energy to realize the vision.  

 

※   ※   ※ 

 

Perestroika concludes Angels with Kushner’s supplements of Benjamin’s 

theory of redemption in the play. In Angels, Kushner supplements Benjamin’s theory 

of redemption with the idea of the “gathering of Zion” and the concept of 

“interconnectedness.” In his supplements, Kushner enriches Benjamin’s theory with 

the possibility of reformation and renewal of the world. By means of their messianic 

powers, the characters in the play complete their self-redemption, which leads them 

toward the redemption of all human kind.  

 


